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KHUPHUII (pancada noxkropu (PhD) auccepranusicu aHHOTAIMSICH)

Juccepranmss MaB3yCMHMHI N0J13ap0auMru Ba 3apypatu. JKaxoHJa KeHT
TapKaJdraH HaKMIOaHIUs TapUKATUHUHT HAKWOAHAUS-MYXKaJAUAUS TapMOFU
makymanumuaa Axman CUpXUHIUWHAHT TApUKATHYU STHTWJIAIL Ba YHU acj XOJIMra
KaliTapuiura AOWp Kapamuiapu acoc OynaraH. AimiomMaHuHr 535 Ta MakTyOjaH
nbopar “an-Makry6or” (b siSall) acapuma kenrupriaran akuma (3x8+l), tacaBBy(
(< saill), ukx (4l) Ba pyxuii TapOus OwiaH OOFIMK MakKTyOJapH TapHKar
PUBOXXW/A, YHUHT SHTUJAHHUIIUAA MyXUM YpuH TyTaau. buHoOapuH, IOPTUMH3
MAJIaHUATH, WIMUHA-MAabHABUNA MEpPOCH, YHUHI JHMHUN aHbaHAJAPUHU Y3HIA
My>KaccaMm 3TraH HaKIIOaHIusl TAPUKATHHU Ma3MyHaH OOWHMTHO, YHUHT >KaxOHJa
sHaga KEHT CHWIMIIMAa MYXaITuAusHUHT YpHU Oekuéc Oynran. Iy Ouman
oupra, Axman CupxunauiiHuHr “MaxTyOoT” acapu 3aMOHABUN TapHUKATUMIHK
KEJITUPUO YMKapa€TraH Typiau UXTUI0(IN Macaianapra xaBoo Oepa oquum Ouiian
OYTyHIM KyHJIa XaM KaTTa aXaMHsITra sra.

JIyHEHMHT  eTakyuM WJIMUN  TaJKUKOT MapKaszjapuja HaknOaHaus-
MYKaJIUAUsl TApUKATUHUHT TaiI0 OYNUINM, YHUHT TapUXH, PHUBOKIIAHUII
OOCKUWIApUMHU YpraHuil OwinaH OOFIMK TaJKUKOTJIAp aMmalra OLIMPUIMOKJA.
HakmOanqus-mysxxaaauaus iyHanummaard upQoHuii KapalulapHUHT TacaBBY Uit
TaMOMWNIapU XamJia YHJa WIrapu CypwiraH WIM, XUKMaT Ba Mabpudarra
YH/IOBYM KOMWUJTUK ME30HJIApH, YIIOY TapUKAT TabIUMOTHIA WITapU CYypHJIraH
IUHUN OarpuUKEHITIUK, SHTUJAHUII, aaoJaT, >KUCMOHHUWA Ba pyXui-MabHaBUU
yurywidra  ypranwiMokaa. llynunraex, wmyxanmuauss acocuucn Axman
CHUpXUHAVNMHUHT WIMHI MEPOCHUHH TAJKUK ATHUI, YHJA KEITHUPUIITAH XAAUCIApHH
TaxXJIMJI KAJIMIITA XaM aloXuaa YbTHO0p KapaTUIMOKAA.

Sarn  V36eKkucToHa HAKIOGAHAUs TAPUKATH ACOCUMIAPUHMHT (DAONMSTH,
WIMUN-MabHAaBUN MEPOCHHHU YpraHuIl OWIaH OOFJIMK KAaTop MCIOXOTJIap amalira
omupmwimMokaa. Kymnamgan, byxopo maxpumaru Mup Apald onumii Maapacacu
xy3ypuna ‘“TacaBByd MakTaOu HUHT TAIIKWJ STUIWIIHN, €TTH AP KaIaM>KOJIApUHU
sHana o000/] KWIWINTa KapaTWiraH yJKaH OyHEAKOPJIWK WIUIAPUHUHT OJUO
Ooopuwnuiu, ammomanap xaétu Ba (aomustura Oarumanrad  “Ettm  nmp”,
“Opudnoma”, “Pucomaitn Xaszpatu A3u3on”, “BacustHoma”, “Xoxa AOTYXO0JHK
FroxnyBoHuit” kabu KUTOOJApHUHT HAIIp JITHJIMIIKM OYHUHT SKKOJ HUCOOTHIUP.
[yngait »kaH, HaKmOAaHIWA TapuUKaTH JaBOMYMCH XHUCOOJaHTaH AxMaj
CupxuHIuMHUHT Xa€Tu, “MakTy00T” acapuHUHT HAKIIOAHIUS-MYXKaTUIus
[IAKJUTAHUILIAATH POJIMHM TAJIKUK THII 10J13ap0 caHaIaau.

V36ekucron Pecry6mukacu Ipesunentununar 2018 imn 16 anpenmaru I1d-
5416-con “‘/lunuii-mabpuduit coxa G(aoNUATUHU TyOJaH TAKOMUJUIAIUITUPHIL
yopa-Taadupiapu Tyrpucuna’t, 2022 itun 28 suBapaaru [1d-60-con “2022-2026
Auilapra  MyJpKaJulaHral — SIHru V36eKncTORHIHT TapaKKUET CTpaTEerusiCu
Tyrpucuaa’tu dapmonnapu, 2022 #iun 10 despanru I[1K-126-conmm “Kamumuii
€3Ma MaHOaJIapHU CaKJIalll Ba TQJAKUK ITHUII TU3UMUHU TAKOMWIIAIITHPHUIITA JOUP
KyImuM4a 4Yopa-Taaoupiap TYFpucuaa T Kapopu, Basupmap MaxkaMacHUHHUHT
2021 #iun 24 despanmaru 100-con “UMuku Ba 3u€pat TypU3MUHA PUBOKIAHTUPHIIL
Oyiinua KymuM4a 4Yopa-TaaOupiap TYFPUCHAA TH Kapopu Xamja coxara OWl
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0oIllKa HOPMATUB-XYKYKHH XyxoKaTiapAa OenrwianraH BasudamapHu amanra
OILMPHIIJIA MA3Kyp AUCCEPTALMA UILH MYaisiH Aapakala Xu3MaT KWIAIH.

TaagKUKOTHUHT pecmyOsuka daun Ba TEeXHOJIOTUSJIApPH
PUBOAJIAHUIIUHUHT  YCTYBOP MYHAJUILIApUra MocJaurd. Jluccepramus
pecnyOnuka ¢daH Ba TEXHOJOTUsIIAp PUBOXJIAHUMMHUHT [ “AxOopornamran
XKAMHAT Ba JEMOKPATHK JAaBJIATHU WKTUMOMWM, XYKYKUH, UKTUCOOUMN, MaJaHUMH,
MabHaBUW-MabpUGUN  PUBOXKIIAHTUPHUIIA WMHHOBAIIMOH FOSUIAP  TU3UMHHHU
IIAK/UTAHTHPUII Ba YJIAPHU amajira OLIMPHUIl HYiapu’ HOMIM YCTYBOP
HyHanummra MyBo(UK aMaira OIUPHIITaH.

MyaMMOHHMHT YPraHWIraHJIuK Japaacd. YpTa acpiap TacaBBy(d Tapuxu,
TacaBBY(] TaBJIMMOTUHUHT Mapkazuii Ocué xankmapyu MabHaBHM XaéTHUaa TyTTaH
VpHHU, HAKIIOAHAWSI-MYXAIAUAWS TAPUKATHHUHT IMAK/UTAHWIT SKapaHIapuHH
Vyprauum ro3acunan [lapk Ba Fapd omummapum ToMoOHUAAH >BTHOOPra MOJHK
TaAKUKOTIAp amMainra owmupuwirad. Xycycad, Anekcanap Kasi, /[xoH CrieHcep
Tpumunrom, Anne-Mapu [Hummens kabu wmamxyp ¥FapO wucinomirynoc-
TacaBBy(uiyHociap acapiapuga Axmag CHUpXUHAMMHUHT Xaétu Ba (paoiusiTu,
BaXJaTy-II-IIyXyJ TabJIUMOTH l03ara KEIUIIMHUHT TapUXHUil MIApT-IIAPOUTIAPU
Oyiinua MyXUM MabJIyMOTJIap  Keltupwirad. HakmOanaus-mykaaiuaus
TAPUKATUHUHT KEeJIUO YWKWIIM, TapUXH, Ha3apUsICH Ba pacM-pycymiiapu Xakujaa
Xamun Amnrap, Aprtyp brooxmep, ®putny Maitep, XVIII acp oxupu-XIX acp
oonuiapuga HaKOAHIUSA-MYXaAIUIUIsHUHT Mapkasuii  Ocuénaru  Tapuxw,
MyXaJIuIui aiXJIapHUHT TabIUM coxacuja oiubd Oopran daonustu AHke (HOH
Krorenbren kabu TaJKUKOTYMIAP TOMOHUIAH EPUTHO OeprIran-.,

Typk ommmimapunan Hexnmar TocyHHuMHr wnmuid wnmapuaa Mapkasui
Ocuéna HakmOaHAUSA-MYXAIIUIUS TAPUKATUHUHT TapKaJIUIl XYyCYCHUSITIIapH,
Axman Cupxunauii xaétu, acapiapu, TacaBByQuil Kapauuiapu, AXMeT XakceBep
m3nanunuiapuaa CUpXuHIUNA MakTyOnapu opkanu cyhuAIapHUHT allpuM FOsl Ba
aMaMuETIIapUHU  TaHKWJ KWITaHW Taxjmil HTwirad. IJtxem JKebexuyriu,
A6ymnox Ypxan Tamkukoriapuna Axman CHpXMHAMI Ba YHHHI MakTyOIlapH,
“MakTy60T” acapyaa KEITHPUITaH XaQuciIap TaxIMuIapy 0aéH STHIraH?,

! Kapmm A.Jl. MycynsMaHcKui MucTHOM3M. — Mocksa: JWJIS, 2004. — 464 c.; Tpumumarom [x.C. Cyduiickue
opaensl B Ucname / Tlep. ¢ anrn. A.A.CraBuckoii, noj pea. u ¢ npeauc. O.D. AxkumyiikuHa. — Mocksa: Hayka,
1989. — 326 c.; llummens A. Mup uciaaMckoro muctunusma. — Mocksa: Anereiia, Duurma, 2000. — C. 194-201;
Algar H. A Breif History of Nagshbandiyya order // In: M. Gaborieau, A.Popovich, T. Zarcone (eds.), Nagshbandis-
Cheminement et situation actuelle d’un ordre mystique musulman. — Istanbul-Paris: Hayat, 1990. — P. 3-44; Biihler
A.F. Sufi Heirs of the Prophet: The Indian Nagshbandiyya and the rise of the mediating Sufi shaykh. — Columbia:
Columbia press, 1998; ®puri; Maitep. Yuurens u yaenuk B opaene Hakmbannuita [mep. ¢ wem: 0. Kotkosoii] //
Cyodwusm B LlenTpansHoit A3un (3apy0exHbie uccienoBanus): Co. ct. mamsaru @puria Maiiepa (1912—-1998) / coct.
ot1B. pea. A.A. Xucmarymms. — CII6.: ®unonornyecknit ¢paxynsrer CII6IY, 2001. — C. 94 — 113; Anke ®PoH
Kroreneren. Pacuser Hakmbanauiia-Mymkanmunuita B Cpenneir Tpancokcannu ¢ XVIII — no mavama XIX BB.:
OTIBIT JIETEKTHBHOTO paccienoBaHus [mep. ¢ HeM. 513.: Ckopoayma)] // Cydusm B Llentpanbhoii Azum (3apyOexHble
nccnenoBanms): C6. cr. mamarn @puna Maiiepa (1912-1998) / coct. n o1B. pen. A.A. Xucmarymwms. — CII06.:
®unonornyeckuit paxynsrer CIIGIY, 2001. — C. 275-330.

2 Tosun N. Tiirkitan dervislerinden yadigar. Orta Asya Tiirkeesiyle Yazilmis Tasavvufi Eserlar. — Istanbul. Insan
yayinlari, 2011. — 198 s; ymra myammug. Imam-1 Rabban1 Ahmed Sirhindi: Hayati Eserlari Tasavvufi Goriisler:. —
Istanbul: Insan yayinlari, 2005. — 174 s; Ahmet Cahid Haksever. The Introspective Criticism in Maktubat of Imam
Rabbani Ahmad Faroq Al-Sarhandi. // Hitit Universitesi Sosyal Bilimler Enstitiisii Dergi. — Istanbul, 2014. — S. 197-
205; Cebecioglu E. Imam-1 Rabbani ve Mektubati. Ankara Universitesi Ilahiyat Fakiiltesi Dergisi, 1996,
cilt: XXXV, — S. 193-241; Orhan A. Imam-I Rabbani’nin Mektubat’indaki hadislerin tahric ve degerlendirilmesi. —
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Xunnuctonnuk Myxamman AOaynxak Aucopuii, AOyn Xacan Anu XacaHuii
Hanapuit xamna mokuctoHsmk Myxamman Mk6on kabu onumiiap TOMOHHUJIAH
AxMan CUpXUHIMWHUHT WJIM TaXCHJIM, TacaBBY(pHUU KapalulapH, HCIOXOTIapu
Taxjaui KuiauHrad. [yHuHr ek, HCIOMIIYHOC, XYKYKITYHOC ojiuM Maxmyn AxmMa
Fo3uii ToOMOHMIAH HaAKIIOAHIUA-MYKAIIUIAS TapuKatu QGaonusaTd, AxMal
CHMPXMHIMHHUHT SHIMJIAHUII XapaKaTH TaJKUK STUITaH’,

V36exucron MYCTaKWJJIMTHHUHT JacTiabku umtapuaanok. H.Komwuos,
N.Xakkyn, I'.HaBpy3oBa, b.babamxkanoB, A.)Kymanazapos, 3.Kapumos,
X.JOnpamxomxaes, A.Ky3xonuit, M.MamatoB, W.Ocrtonakynos, F.Pa330koB,
K.Py3mar3ona, XK.Xommymuuon, X.Xomuaui, W.Ycmanos, K.Paxumos,
M.AMoHOB Kkabu oJuMIap TOMOHHJAH TacaBBYy(d aljioMaliapy, TapHuKatTiap
TapUX¥, PUBOKIIAHUIIIH, TACAaBBY(HUHT KTUMOUHN Xa€T/aa TyTraH YpHH F03aCHIaH
KYIad WiIMUN M3JIaHMNDIap oJau0 Oopuirad Oynummra Kapaman, Axman
Cupxunauii  “MakTy00T” acapuHMHT HaKIIOAHIUSI-MYKQIJIUIUS  TapUKaTH
MaKJJIAaHUIIAIArd axaMUsSITH, XyCycaH, acapjard rosmiapHuHr Mapkasuii Ocué
TapUKATIAPUTa TALCUPU MAcallach 4yKyp TaJKUKOT skapaéHura Toprunmaran’®. By

Istanbul: Nisan, 2018. — 241 s.

3 Myxamman AGnynxak Ancopuii. Sufism and Shariah: A Study of Shaykh Ahmad Sirhindi's Effort to Reform
Sufism. — Leicester, U.K. The Islamic Foundation, 1986. — 368 p; AGyn Xacan Anu an-Xacanuii an-Hanasuii. Aun-
Nmam ac-Cupxuuauil xastyXy Ba abmanyxy. — Kysait: Jlopyn kamam, 1993. — 121 0.; Myxamman HMko6on. The
Reconstruction of Religious Thought in Islom. — California. Stanford University Press, 2013. — 328 p.; Maxmyn
Axman Fosuit. Tapux an-xapakat an-myxagauaus. — batipyT: Jopyn kyTy6 an-unmniis, 2009. — 448 6.

4 Komunos H. Haxmunmua Ky6po. — Tomkent: A6xymna Komupuii Homunary xaink Mepocs, 1995; yma myammmd.
TacaByd. Bupuuum kuto6. — Tomkent: Esysum, 1996; yma myammm¢p. TacasByd. Mkkumum kuto6. TaBxmm
acpopu. — Tomkent: Fadyp Fymom Homunaru agabuér Ba campar, 1999; yma myammmg. MasHaBui KaMOJIOT WIMH.
/I TUY ax6opot mnmui Taxmmmid Otomuretern. — TomkeHT: 2003, — Ne 2; XakkymnoB W. TacaBBy¢ Ba mebpusir. —
Tomkent: Fapyp Fynom Homumarnm amabuér Ba cambar, 1991; yma myammd. Y36ex TacaBBy( IebPHITHHUHT
LIAKJUIAHUIIK Ba Tapakku€ru: ¢uion. ¢ad. NoK. auc. ... aBroped. — Tomkent: 1995; yma myammud. Updon Ba
uapok. — TouikenT: MabsHaBusT, 1998; yma myammud. HaBowmiira kaiitium. — Tomkent: ®an, 2007; HaBpy3osa I
baxoynnun HakmGanaHuHr Ownuminra owj Kapauuiapu. — byxopo, 1997; yma myammud. TacaBBydna Banmit
tymyndacu. // Cupmu onam. — Tomkent: 1993, — Ne 7. — B. 20-22; yma myammud. Hakmbauaus tacaBBy(dhuit
TaBIMMOTH Ba OapkamMosl MHCOH TapOusicu. — TomkeHnt: @an, 2005. — 268 6.; babamkanoB b. Mycaxan XBamxkaiiu
Hax6umn // Wcmam. DHIuKIonequdeckuii cioBapb. — MockBa: Bocrounas mureparypa, 1998; yma myammud.
Hoxyitbapu // Ucnam. DHOMKIIONEIUYecKUi ciioBapb. — MockBa: Bocrounas mureparypa, 2001; yma myammmg. On
the History of the Nagshbandiya-Mujaddidiya in Central Mavara’annahr in the Late 18th and Early 19th Centuries //
Muslim Culture in Russia and Central Asia from 18th — to the early 20th Centuries. — Berlin, 1996; XXymana3zapos
A. Xunsar axyu. — Tomxkent: TAITY, 2004. — 151 6; X¥3xouuit A.Ill. TacaBBy] Ba mHCOH. — TOmKEHT: Anonar,
2001. — 192 6.; yma myammud. TacaBByd cuppy-acpopu // Mymokot. — Tomkent: 1998. — Ne 8. — b. 32-35; yma
myamud. TacaBByd TabiumMoTHAAa KOMHI HHCOH cuiiMocH. // TUY ax6opot nnmuii taxymnuii Otonerenu, 2003. —
Ne 2; Kapumos 3. Cyduiickuii Tapukarsl B Lentpanproit Azun XII — XV B: Aroped. muc. ... IOKT. UCT. HAyK. —
Tomkent: 1998. — 60 c.; FOnmamxomkaes X. MycoxoH JaxOMauiiHUHT HaKmOaHAuhia-MyKaaauauia TapuKkaThu
puBoxuna Tyrran ypuu (XVIII acp): Tap. dan. HOM. ... muc. aBToped. — Tomkent: Y3P @A 1IN, 2008. — 26 6.;
Mamaros M. TacaBBy( TabIMMOTHHMHI TapHXuii-bancabuii MOXHATH. — TOIIKEHT: Y36€KHCTOH XalKapo HCIOM
akagemusicu, 2018. — 200 6.; OcronakynoB M. Aemuénap cynronu. Typornuk Bamuiiaap. — TomikeHt: SIHru acp
asogu. 2004; yma myammd. Myxamman Cuamuk Pymiguii Ba yHuHr “TaskupaT yn-aBianéu TypKuif acapu. —
Tomkent: Tomkent ucinom ynusepcutern, 2007; Xoxu A6nynradyp Pazzox Byxopmii. Tapukarra iynamanma
(Hakmb6anaus tapimmoTH acocuna). — Tomkent: MoBapoynnaxp, 2003. — 103 6.; Py3mar3ona K. Vimom Pa66onwnii
aBnojuiapu. — Tomkent: Haspys, 2014. — 188 6.; XonmymuHoB K. Hakmbauaus nupu // Tadakkyp. — TomkeHt:
2001. — Ne 4; yma myammd. TaBxunuii Tadakkyp Kyiuncu: Byxxyn kyéumunr mysnacu // Cuno (Texpon), 2002. —
Ne 8; yma myamnud. Masinono A6xypaxmon XomuitHuHT TacaBBywuit npdonuit Kapamiapu (“Ilapxu pybouér”
acapu acocujia): dai. ¢haH. HOM. ... quc. aBroped. — Tomkent: 2003; ymra myammud. FOHoH (dancadacu Ba TacaBByd
/! Cuno (Texpon), 2004. — Ne 13. — B. 11-18; Xomuauii X. TacasByd automanapu. — Tomkent: [apk, 2004. — 208
6.; YcmanoB Y. HaBommp anm-ycyn xukmatinapu. — Tomxent: ®an, 2009. — 175 6; yma myamwmd. TacaBByd
TapuKaTIapu. YKyB Kyinanma. — Tomkent: TomkeHT mciaoM yrmBepcurterd, 2017. — 280 6.; yma myamtud.
Cydmm. Yuebnoe mocodue / CocraBurens YemonoB M.C. — Tomkent: TomkeHT ucioMm yHusepcuretH, 2011. —
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Oopaga amanra OUTMPWIIMINY JIO3UM TAIKUKOTIAP MAalJIOHUW XaM aH4da KaMpOBJIH
O0Yynu0, YHUHT Y3ura XOC XyCYCHSTJIapH Ba Tapuxu OYHHWYa KOMIUIEKC TaIKUKOT
o0 Gopwi ymoy coxajaard UIuiap caMapacuHu siHaja OoMuTaIu.

Juccepranusi TAAKMKOTHHHHI JAMcCePTANUA 0a’KapUWIraH oMl TabJIUM
MyaccacaCHHMHI WJIMHI-TAAKUKOT HILIAPU pekajapu OMJIaH OOFIMKJIUTHU.
Juccepranus V36ekucron xankapo uciaom akaaemusicuga 2014-2016 iunnapaa
Ooaxapwiran A-1-044 — “MoBapoyHHaxp TacaBBYy( TabJIMMOTIIApU: aCIUAT Ba
TaJIKUHJIap, TApUX Ba XO3UPTU 3aMOH, TaxXJWJ Ba XyJiocajlap’ MaB3yuJard UIMUN
JOoMUXacu JOMpPACHIA aMalra OUIUPHUITaH.

TagkukoTHUHr Makcagm Axman CupxuHauii “MakTy00T” acapuHUHT
HaKIIOAHIUA-MYKaIIUIUsT TAPUKATH NIAKIUTAHUIITUIATH POJIMHU 0urb OepuIiaH
ubopar.

TagkukoTHUHT Bazudaaapu Kylugaruiapjaad uoopar:

XVI-XVII acpnapna HakmOaHus-MyKaIuIdsd TaApUKATH ITaKIaHAITAHUHT
Ha3apHil acocliapy Ba TAPUXUU XyCYCHATIAPUHN aHUKJIAIII,

AxMan CUpXUHIUHHUHT TapUKAT PUBOXKUJIaTH YPHUHU KypcaTuO Oepu;

acap Kyiaé3ma HycXaJJapuHUHT KOJMKOJIOTHK TaAKUKUHN aMalira OIIUpHIIL,

“MaxkTy00T” aCapuHUHT TAPKUOUI Ty3UITUIITMHU aHUKJIAII,

Axman CUpXUHIUWHMHT MapKa3uid ocHENMK TacaBBYy( Imaiixiiapura
Hyaran MakTyOJIapy XyCyCUATIapUHU EPUTHO OCpHIIL;

“MakTy00T” acCapUHUHT HaKIIOAHAUSA-MYKaIIUANsl TapUKATUHUHT Ha3zapui
acocCJIapvHM MIaKJUIaHUIIUIArd aXaMUSTUHU WIMHE acociad Gepu;

acapjia KeJITUPUJITaH TapuKaT aMaIMETUTA IOUP MacallajJapHu TaAKUK dTHUII;

3aMOHABHUI TapUKATYWIIMKIArd OKTUMOUA MyaMMostap edumua “Makty0ot”
acapujaH (QoiganaHuIl 3apypaTdHU ounbd Oepulll Xxamja Takiaud Ba TaBcUsLIap
HAINLIA0 YAKUILIL.

TaakukoTHUHT 00bekTH cudatuga Axman CupXuHAUHHUHT ‘“MakTy0oT”
acapu OJIUH/IU.

TaaKUKOTHHHT npeaMeTUuHH Axman Cupxunauit TacaBBy(uit
KapallJJapUHUHT HaKIMIOAHIUSI-MYKQIUIUST TAPMOFU IMAKIUIAaHUIIUIATH YPHU Ba
axXaMUSTH TAIIKUI DTaJIN.

TanKuKOTHUHI  ycy/ulapu.  Jluccepranusiia  KOMIUIEKC — €HJAAIIYB,
TapUXUNINK, TH3UMIIMINK, KAECHI TaXJIWJI Ba CTATUCTUK TaXJIWJI Kabu ycyiapaaH
doliganaHuIraH.

TagKUKOTHUHT MJIMHUI SIHTUJIMIH KyiHuaaruiapaad noopar:

XVII acpnapma Mapxkasuii Ocuéna pyxuii Tapoms (=30 du ), mup Ba
mypups (ualls 28 all), sukp (USY) kaOum Mmacamanap HOTYFpU TaJKMH DTHIIA
Oomnuiarany cabalu yiapHu TapTuOra conuin Makcaauaa Axman CUpXuHIAHHUHT
“Maxkty00T” acapuaa >xamiaHrad 535 Ta maktyoupan 149 Tacu MUHTaKaHMHT
bamaxmon, banx, byxopo, Xopasm, KoOyn, Camapkang Xyayaigapura
1000pHITaHN aHUKJIAHTaH;

200 c.; Paxumor K. MoBapoyHHaxp TacaBBy(hH TapHXH: TAbIMMOTHHHI IIAKIJIAHWIIN Ba TH3MMIAIITHPHINIIN
(VHI-XT acpmap). — Tomkent: Axagemuarip, 2020. — 400 6.; Amono M. XVIII-XIX acpnapna Mapxkasuii Ocuéna
HakKmoOaHauA-MyXagauaus Tapukatu: Tap. gas. ¢an. goxr. (PhD) ... nuc. aBroped. — Camapkana: imom byxopwuit
XaJIKapo WIMHA-TaIKUKOT Mapkasu, 2021. — 45 6.
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“Maxkty6oT” acapumaru 22 Ta MakTy0Ja HAKIIOAHAWS TapUKATHHUHT
KaxoHJa KEHI TapKaJWIIUra acocuii cabad ymly TapUKaTHUHT OUpOp-Oup
XyIdyAra XocIaHMmaranu, miapuar tama0mapura (4e &l Sllkidl)  xamoxadr
AKAHJIUTH, WKTUMOUHN Xa€Taaru mMacajiainapra »,aBood Oepa OJlMIll XyCyCUATHUra 3ra
AKAHJIUTH UCOOTIIaHTaH;

Axman CupXuHIWNW HaKMIOAHTUSIATH Y3TapUIUIApHU TapTUIN KUJIHIINA
HaTWKacuaa cyouitapuuar kapomar (ISl —  Ajmoxjan  Bajmiinapra
OepwiaguraHn Faipuoaaui (Qaswiariap)ra OpPTHKYAa OCpWIMINA — FYJIyBra,
manoMaT (Sl — 3 madecunum aitbiam)ga xaqnan oKy — Hadc aidnapu Ouian
oBopa OYaMO, yMpHHU 30€¢ Kuuuinra, maraxor (Sbakill — manHaBuUil capXyIUIUK
Xonatuga OexocAaH aTuO roOopwiaguraH cy3iap) AuHAa (UTHA YUKAPHINTA
cabab OynumMHU acocyiad, TapuKaTiAa SHTWIAHUIIHU amajra OIIMpPraHu 04O
Oepwiiras;

XIV-XVI acpnapmarn Baxpaty-n-Bykyn (2sssl  3x5 — HMgox Ba onam
BY)KYJIMHU OUp OOpiMKIa Kypuin) Hazapusicura Mykooun Axman CUpXUHIUWHUHT
BaxAaTy-m-mryxys (2sedl 33s 5 — Goprukaa SIpaTyBUMHHHT STOHATUTHHA KYPHII)
TABJIMMOTA MCJIOM OJlaMUJa KEHr Tapkanub Oopaérran SparyBum Ba
APATIMUIIHUHT OUPIUTH OOpacHjard KapalulapHUHT WCIOX KUWJIMHUIIWra cadad
OyJIraHu JaaujUIaHTaH.

TagKUKOTHHHT aMaJIMii HATHXKAJIAPH KyHuaruiapaad noopar:

Axman CupXxuHAui HAKIIOAHIUSHUHT aCOCUM SHTHJIAHMII TaMOWWJIIApUHU
Oenruna® OepraHu, TabJIUM COXacuja KaTTa OYpPWIMIN scaraHd aHUKJIAHUO,
AJUIOMAaHUHT JUHUKA-TacaBBYy(puil Kapanuiapuau Yy3ujga wudoma d>traH 8 Ta
acCapuHUHT YMyMHI TaBcu(dU EPUTHIITAH;

“MaxTyG0T” acapuHMHT Y30ekucToH PecryGnukacn Paniap akaaeMUACH
AOGy Paitxon bepynmii Homugaru lllapkuryHocnuk MHCTUTYTHAA cakiaHaéTran 48
Ta Kyn€3ma, 5 Ta TombocMa HycXacH, IIyHUHTACK, Typkusi, IpoH, [lokuctonnaru
Kyné3ma QoHapuia cakjiaHaéTral HycxXajlapy aHUKJIaHTaH;

“MakTy00oT” acapuja KEJITHPWITaH MakKTyOJap TEeMaTUK WYHAIUILIAp
Oyiinya TaxJujia KWJIMHUO, YIApHUHT aKuJaBUi-PUKXUH, TacaBBypui Kapauuiap,
HaKIMIOaHAUST TApUKATUHUHT (Ha3iv, MabHABUN-aXJIOKWW Macajajap KeCcHMHIIa
CaJIMOFH JJATUJUTAHTaH,

MyaJUTHPHUHT acap MaB3ylapuHu OaéH KUIUIIIA KyJUlaraH yciIyomlapu
TaxJ I KWIMHKUO, ajyloMa MakTyOJiap/a apuarra 3u Oyiaran aiipum tacaBByhuid
TyIIyHYAJIApHU MY>KaJTUJIapra Xoc yciryOo OWiiaH TaHKH]I OCTUTa OJITaHHU, UCIIOM
nuHUTa HUCOaTaH canOuii ¢ukp yhroHuura cababum Oymaérran “onmmuiap”’naH
OMMaHU HXTUET OYyNuWINTra YaKupraHd, Ma3XaOCHU3JIMKHU TaHKUJl KWJITAaHU OYHO
OepwuuIraH.

TaagkuKOT HATWKAJAPUHMHT  MIIOHWIMIUrH  Axman  Cupxusauit
“MakTy60T” acapuHUHT Y36ekuctoH Pecny6iukacu @Panmap akagemuscu AGy
Paiixon  bepynuii Homuparn  IIapKIIyHOCIMK  MHCTUTYTH — KyJI€3Masap
OoynmumuHUHT acocuit donauma No5858, Ned82 pakammapu ocTuaa cakjaHaéTraH
kyné3ma Hycxanapu, Ne5209 uHBeHTaph pakaMu OCTHJA CaKJIaHAETraH Touoocma



HycxacH, apab TWUIMIArd 3aMOHABUM HAIIPUra® TasHWITAHW, JAIWIap OWIIaH
acocCJaHTaHu XaMmJia 3aMOHaBHM KUECHH-TapuXuil ycyiuiapaad daiiiagaHuiraiu,
TaJKUKOTHUHT XYyJIOCA Ba TaBCHUsUIapU aMaluérra TaTOMK OSTUJITaHH, TaJKUKOT
HATWKAJIAPUHUHT BaKOJATJIM TAIIKWIOTIAP TOMOHHUJAH TAaCIAUKJIAHTaHU OwuiiaH
U30XJIaHA]IH.

TaagKUKOT HATH/KAJIAPMHUHI MJIMHIA Ba  aMajJuil  axXaMHUSATH.
TaaKUKOTHUHT WIMHH axaMmMHsITH JAuccepranusana ©Oa€H HJTwiran  Axmaj
CUpXUHIUIMHUHT TacaBBY( TabIUMOTHIATH YpHH Xamia ‘“‘MakTy0oT” acapuHHUHT
HaKIIOAHAUS-MYKaJAUAUS ~ TAPUKATUHUHT  IIAKJUIAaHUIIKMAA MyXUM  MaHOa
SKaHJIUTH Oopacujard WIMHN-Ha3apuil Xyjocaiap coxara OWJl KEeIryCu WIMHUUN
TaJKUKOTJIapra acoc 0yaud Xu3MaT KWJIUIIN OUSIaH H30XJIaHAaIH.

TagKUKOTHUHI aManuii axaMuiaTH oJiuid YKyB ropriapuna ‘‘TacaBByd”,
“TacaBBy Tapuxatiapu”’, “unmynocnux”, “Hcnominynocnuk”, “Hciom Ba
X03Upru  3aMon”, “HcioM Tapuxu”, “MamaHMATIIYHOCIUK”, “Y36eKHCTOH
Tapuxu”, “Manbamrynociuk™ Ba “TapuxiryHocnuk™ kabu ¢aHiapjaH IapcivK Ba
VKyB KyJUIaHMajap spaTull, Mabpy3a Ba CEMHHAp MAIIFyJIOTIapyd Ma3MYyHHUHH
TaKOMUJUTAIIITUPHUIITA XU3MAT KUJIUIIHA OUIaH acoCIaHaIu.

TagKMKOT HATWKAJAPUHUHI KOPUIl KuJIMHUIIM. Axman CUpXUHAUN
“MakTy00T” acCapuHUHT HaAKIIOAHAUS-MYKaITUIUS TapUKATU IMAKIIAHUIINIATH
axamMusaTH Oyinya onub OOpuIIraH TaAKUKOTHUHT WIMHM HaTHXKajJapyu acoCua:

XVIIl acpnapna Mapxkasuit Ocuéna pyxuii Tapous (s ! 4w i) mup Ba
mypug (2l 28 &) sukp (USY)) kaOum Macananap HOTYFpU TalAKWMH DTHIIA
Oomutarany cababau yiapHu TapTudra conuin Makcaauaa Axman CUpXuHIuHHUHT
“Maxkty00T” acapuaa xamjaHrad 535 Ta maktyoupan 149 Tacu MUHTaKaHUHT
bapaxmion, banx, byxopo, XopasMm, KobOyn, Camapkana Xyayajiapura
1000pWIITaHU aHUKJIAHTaHU XYCYCHJAard WIMHKA XyJocajapAaH OylopTMa acocuiaa
taiiépnanran “TacaBBydra xupunr’ YKyB Kyjutanmacu, ‘“TacaBByd artamamapu”
M30XJIM JIyFaTHHM Taitéprnamma ¢oiinananmiran (Vsbeknucron Pecny6imkacu
Bazupnap Maxkamacu xy3ypunaru JuH unuiapu OVitmya kymutanunar 2022 iun
12  suBapmarm  02-03/146-con  mawiaymoTrHoMacu). Hartwkama, Maskyp
MaBIyMOTJIap VKYyBUM Ba Tajnabanapja HaKIIOAHAUS-MYKaIIUIusl TapUKaTh
aMauETUra Oujl TYIIyH4Ya Ba TACAaBBYPJIAPHUHT MIAKJUTAHUIIINTA XU3MAT KUJITaH;

“Makty0oT” acapujgaru 22 Ta MakTy0/na HaKMOaHAUS TapUKATHHUHT
XKaxoHJa KEHI TapKaJuIlura acocuii cabad ymly TapuKaTHUHT OUpOp-Oup
XyAdyara XocCIaHMaraHu, mapuar Ttanabmapura (e &l Clllidl)  xamoxadr
SKAHJIUTH, XKTUMOUM XaéTaaru Macajajgapra >kaBod Oepa oJIMII XyCyCHUsSITUTa dra
AKAHJIMTH UCOOTIAHTaHW TYFpUCHAArd WiaMui xynocanapiaaH Mmom Tepmuszuii
XaJIKapo WIMHUN TaIKUKOT MapKa3W TOMOHMJAH OyropTMa acocuja Hallp 3THJITaH
Cydu Amnoxépuunr “CaboTy-I-0KM3UWH~ acapy Tap KMMacUHHU Tai€priail Ba
Ma3MyHUHHM Tynaupuniaa doimananunran (Mmom Tepmusmii xaikapo HIMHIA-
TaaKUKOT MapkasuHuHr 2022 #ni 01 uronmaru 01-07/86-con MabiaymMmoTHOMACH).

> Axman an-®@opykuil ac-Cupxunauii. Makty6otu Mmom Pa66ouuii / Paxmu Typa Hamrpra Taiiépnaran. T. 1. —
UcranOyn: Scun Situnesu, 2006. — 396 c; yma myammud. Makrtyoorn Mmom Pa66onwmii // Paxmu Typa mampra
taiépraran. 2-3 Tomiap. — Mcraubyn: SAcun Sitnaesu, 2006. 2006. — 404 0.
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Hatmxkana, axonuHUHT HakmIOaHAMS TabIMMOTH Oopacuaard OWITUMIAPUHUHT
siHaJia OOMMININTA XUCCa KYIIIUIITaH;

Axman CupXuHIWNA HaKIIOAHIUSAAATH Y3TapuIUIapHU TapTUIN KUJIHIINA
HaTWKacuaa cyouitapuuar kapomar (ISl —  Ajmmoxjman  Bajmiinapra
Oepwianguran frapuonauil  (dasunariap)ra OpTUKYA OCEpUIvIId — FYJIyBra,
manomar (43 — 3 Hadgernm aiibam)ga xaanad OIUIIK — Hadc aiibnapu Ouian
oBopa OYaMO, YMpHHU 30€¢ Kuuinra, maraxor (Sbakill — manHaBuUii capXyIUIUK
xoJlatuga OexoclaH aWTuO rOOpWIaaWraH cy3map) auHaa (UTHA YHKAPHINTa
cabab OynummHM acociiad, TapuKaTia SHTUJIAHUIIHW aMajra OIIWPTaHW OYHh0
OepwiraHu TYFpucujard wiMui xynocainapaan Mmom byxopuit xaakapo HMIMHiA-
TAJKAKOT MapKa3sH OYIOpTMAcH acocHaa Taiépmanran “Ypra acp Illapk
ajtomanapu” SHIUKIIOTICAUSICUHU HIaKJUTAHTUPUIIAA dboitnananuiran
(V36exucron Pecny6mukacu  Vimom  ByXopuil  Xankapo — MIIMHHA-TaJKHKOT
Mapka3zuHuHr 2022 iinn 15 anpengaru 02/185-con mabiymoTHOMacH). Hatmxkana,
TapUKaT aMaJUETUTa JOUP Macajaiap MOXUITH KEHTPOK 04ud Oepunnd, HOTYFpU
TaJIKWH 3TyBUM Toudanapra pajaus Oepuilga acocid MaHOa OYnuO Xu3Mar
KWJITaH;

XIV-XVI acpnapmaru Baxiary-n-Byxyn (2sssl sy — HMigox Ba onam
BY)KYJIMHU Oup OOpiMKaa KYpuIll) Hazapusicura Mykoousn Axman CUpX MHIUHMHUHT
BaxAaTy-mI-Iryxya (2sedd) x5 — Gopiukaa SIpaTyBUMHHMHT STOHATMTHHA KYPHII)
TABJIMMOTA MCJIIOM OJlaMUJla KEHr Tapkanub Oopaérran SparyBum Ba
SAPATIMUIITHUHT OUPIUTH OOpacujiard KapaluulapHUHT KCIOX KWJIMHUIIHNra cabad
OYIraHM NANMIAHTAHM XAKHAArd MIMHH SHIHIHKIAPAAH Y30eKHCTOH MHJLIHi
tenepaauokommanmsacu  “O‘zbekiston tarixi” TtemekaHamuHuHr  ““Takaumot”
TU3UMIIA KYpCaTyBJIapu CLEHApUHIapUHU MAKJUIaHTUpUILAA Qoii1anaHuiIrad
(“O‘zbekiston” Ttenepagumokanamuauar 2021 #wn 6 wuronmaru 02-40/1137-con
MabiayMoTHOMacu). Hatwxkana, “BaxmaTy-n-Byxkyd Xamjaa “‘Baxaary-mI-IIyxyn’
TYIIYHYAJIADUHUHT MOXMSATH XAaKWJa KEHI OWwinmIiap MIAKJJIAaHWIIKA Ba OIIMIIINUIa
XU3MaT KUJITaH.

TagKuKOT HATHKAJIAPUMHUHT anpodanuscu. TaIKUKOT HaTXKalapu *KaMu
8 ta, ’xymianaH, 5 Ta pecny0nrka Ba 3 Ta XalaKapo WIMH-aMaIni aHKyMaHIapaa
MyXOKaMaJlaH YTKa3uJraH.

TagkuKOT HATHKATAPUHUHT IbJIOH KWIMHTAHJIWTH. TaaKUKOT MaB3ycu
6yiinua 17 Ta WIMHI W, SKkymiazaH, Y30ekuctoH PecryGmukack Onmii
aTTecTalysi KOMHCCHUSICHHUHT JOKTOPJMK JUCCEpPTAlUSUIApU ACOCHM  WIMUHN
HaTWKAJTApWHU YOT ATHUII TaBCHsI STWITAaH WIMHNA Hampiapaa 9 ta makosia, yHIaH
5 Tacu pecny0amuKka Ba 4 TaCH XOPIDKHM KypHAJIap/ia 4OIl STUJITaH.

JluccepTauMsiCHHUHT TY3WJIMIIM Ba Xa:KMH. Jluccepranus TapKuOu KUPHIIL,
yara 000, Xyynoca Ba QoiiganaHuiIraH MaHOamap Ba anaOuériap pynxaru xamja
uijoBajgapaad uoopar, TAAKUKOT yMYMHUH XaXMu 154 GeTHU TalllKuI STTaH.
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JJACCEPTAIIUSIHUHI ACOCUM MASMYHH

JluccepTallUsTHUHT KMPHIN (AUCcepTalys aHHOTALMICU) KUCMHUAA TaIKUKOT
MaB3yCHUHHMHT JIOJ13apOJIUTH Ba 3apypJiiMru, TaJIKUKOTHUHI pecrnyOinka (aH Ba
TE€XHOJIOTUSJIAPU PUBOKIIAHUIIMHUHT YCTYBOP WYHAIMIIJIAPUTa MOCJIUTH, TaJIKUK
ATUIAETraH MyaMMOHMHT VPTaHWITAHIWK Japa)kacH, JUCCEepPTalsl MaB3yCUHUHT
auccepranus OakapuiaaéTraH OJUN TabJIUM MYyacCaCaCMHUHT WIMHH TaJaKUKOT
UIIUTApU pekajapu OwiaH OOFIUKIWTH, TAIKUKOTHHHT MakcaJ Ba Basudanapw,
00OBEKTH Ba MPEIMETH, YCYJUIapH, TAJAKUKOTHUHT WJIMUNA SHTUJINTA Ba aMalui
HaTWXKACcH, TAJKUKOT HATWKAJIAPUHUHT WIIOHWIMWINTH, WIMUKA Ba aMalluid
aXaMHATH, JKOpUM KWIMHHUINK, anpoOaluscH, IbJIOH KUJUHTAHJIWTU XaMJa
JTUCCEPTALMSHUHT TY3UJIUIIHN OVinYa MabIiyMOTIIap KEATUPUIITaH.

Hucceprauussiuar  “HakmOaHauA-MyKAQAUIAUSA TAPUKATH TAPUXMHHU
YPraHMIIHUHT HA3aPUH-METOH0JOTMK acociaapu” 1e0 HOMJIAHTaH OUPUHYHU
o0oouna XVI-XVII acprnapaa HakmOaHIus-MyXKaJIuausi TapuKaTH PUBOXKUHU
TaIKUK DTUIIHUHT Ha3apuid acociapu, HaKIOaHAUS-MYXaJIUuausl TapuKaTU
IAKJUTAHUIIUHUHT TApUXUN Xycycustiapu, Axmaa CUpXuHAUN WiIMUN Qaoauaru
€puTubd OepuIIraH.

bupunun 606HuHr Oupunun naparpapu “XVI-XVII acprapoa naxwbanous-
MYACAOOUOUST MAPUKAMU PUBOICUHU MAOKUK IMUWHUHE Ha3apull acociapu” 1ed
HOMJIaHMO, yHJa ymlOy TapUKATHUHT KEIUO YMKHUIIM, TapuXW, Ha3apuscu Ba
aManéT, Mapkazuii Ocuéna TapKaaull XapaéHU CEpPUTUITaH TaJIKUKOTIap
TaxJ I KUJIUHTaH.

Ymby mnaparpadaa “HaxmOanmus-myxxkaaauaus”’ TapUKaATHHUHT TE€HE3UCH,
IaKJIJIAHUIIW, TAPAKKUETH XamJa TapukaT HazapueTurucu Axmaa CUpXUHIUHHAHT
“MaxkTy00T” acapu Xycycuaa onau0 OopwiraH Maxcyc TaAKUKOTIAp TaxJIHI
stunrad. CUpXUHANN TabJIMMOTUHUHT EWUIIMINNIA YHUHT TIOTUPJJIapH XaM KarTTa
Xycca Kymraniaap. XyCcycaH, aJulOMaHHHI HIOTUpAJIapuaad OupH mailx Myxamman
XommwmmM Kummuiinunr  “bapakor” (“3y0maTy-n1-MakoMOT’) HOMJIM KUTOOM[A
Axman CUpXUHIUWHUHT TapKUMaW XOJU, Hacia-HacaOu, Qukx, Tadcup, Xaauc
WIMJIApUra ajoxXujla axamusT OepraHu, 30XUpUNA WIMJIAPHM JTajijanifa yJKaH
IOTYKJIapra S3pUIITaHd, ycTo3u bokuOwmiox Ownan yupainyBu, Xanuddanapw,
IOTUPJIJIApH, TapuKaTAard (paosvsTH, UCIOM JUHUHUHT acOCH Ba TaMOWMWIUIapu
Xamjia TacaBBy( TabJIUMOTHTA OUJ Macajajapja €3raH MakTyOJiapu, WKTUMOMIA-
cuécuii sxapaéHap TaxJIul STUIran®.

XunauctoH Ba IlokucTon onummapu, acocaH, CUPXUHIWUHUHT CHUECHI Ba
WOKTUMOMH (aousThra KYmpoK bTHOOP KapaTranyiap. XUHIAUCTOHHUHT €TaK4d
omuviapunan AOyn Xacan Amu Xacanuih HamaBuii, Myxamman Wx6od,
Myxamman AOmynxak AHCOpPHUH, MOKUCTOHJIMK MAIIXyp ojiuM Maxmyn Axman
Fo3uii m3nanumapua ayuloMaHUHT Xa€Th Ba (aoJUATH, y sIlaraH MYyFyJuiap
JaBpUJlard UCIOMHUHT XOJIaTH, AUHUN-TacaBBYy(dUIl Macaiajgapaard Kapauuiapw,
VCIIOXOTJIAPU TAPUXUN-TAXJIUIMNA EHJAITIYB aCOCUIA TaAKUK STUJITAH.

6 Kapaur: Myxamman Xomum Kummvuii. Bapakor (3y6aaty-n-makomor). — Meranbyn: Xakukar Kurabesu, 2011, —
416 6.
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Typkusnuk TtacaBBy(iryHoc AxMerT XaKCEeBEpPHUHI HWIMHHM TaAKUKOTHIA
Axman CupxuHaui ¥3 MakTyOIapu OpKayid KeHTr reorpaduk Xyayaa morupaiap
TapOusIaraHd, TapUKATHU TaHKUAUKW HUrox Owmian TadTtum Kuinbd, €t
WIaTIap/lad UCIIOX KWJIUIIM Ba SIHTUJAIIM Tyailin HaKmOaH usl Tapuxuaa >HT
MyXHUM IIaXCUATIApJaH OMpH OYaranu 0aéH >Tuiran’,

Anxke ¢on Krorensren Tomonuaan XVIII acp oxupu — XIX acp Gonutapuaa
HAKIOAHAUSA-MY>KaJIUANS [AWXJIApUHUHT Xa€Tu Ba (PaoJUATH, MY>KaJ UM
mIaixjapy TabJIuM TU3UMH, YJIAPHUHT Majpaca TabauMu Mapkas3uil Ocuéna KeHr
Kynamaa MabpudaT TapKaTWINIIATA 3aMUH  SpaTraHd, MYKaJIuIIAsSTHIHT
Mapka3uiit Ocué€na Tapkaaum Kapa€HU Typiad Maxauldid MapKa3JapHUHT
daonmusaTy Tydalaum amaira OLIMPUITAHU TaAPUXUN-KUECUH, TapUXUU-TU3UMIU
MeToiapaas Gpolananrad xonaa yprauuaran®, Jluccepranusna  HaKmOaHus-
MyXaqIuausi TapUKATH PUBOXKUHU TaJAKUK HTUIIHUHT Ha3apuil acoclapuHu
EpuTHIIa TAaHUKIM Maxaummi onumiiapaaH: b.boboxonor, X.MOnmamnnkomkaes,
A.KymanazapoB, M.AMOHOB TaJKHKOTJIapHAa KEATUPWITAaH TapUXHUI-KUECHIA,
TAPUXUM-TU3UMIIM, TapUXUW JaBpialITUpHUII KaOu MeToajiap Ba Hazapui
XyJocanapaaH ¢oiiiaJaHuIraH.

bo6Guunr  “Haxwbanousa-myscaoouous — mapukamu — WAKIIAHUWUHUHS
mapuxuu xycycusmaapu’ 1e0 HOMJIaHTaH MKKUHYM maparpadunaa XVI acp oxupu
— XVII acp Oomnurapyu HakKMIOAHAWS TAPUKATH TAPAKKUETHHUHT SHTH FOKCAIMIII
naBpu Yiapok, Oy AaBpia TapUKATHUHT HAKIIOAHIUS-MY>KaJIuIus IaxoOuacu
103ara KejaraHu, Ma3Kyp ’kapaéHjia TapUKaTHUHT Ha3apuETduuiiapujad Oupu, OJITUH
cwicwiaga Homu 3uKkp KuiauHrad, XVI acp oxupu — XVII acp 6ounapuna XuHp
quépuHuHr CupxunHn maxpuaa smad yrran Axman Cupxubauii @opykuid
Pab60onuii (1564-1624)HuHT y3ura Xoc YpHU TaAKUK ITHUIITAH.

Axman Cupxunauii “Umom PaG6onuit”, “Myxanaunau andu coHuil” KadOu
mapadau Homiap OwiaH XaM mryxpaT Ko3oHTaH®. AxMan CUpXUHAUNHU HIK O0p
“Myxagauau andu COHUM”, SPHU “UKKMHYM MUHT WHJUTMKHUHT MYy>Kaaauan’”’, 1e0
XUHIUCTOHHUHT OyroK onmmiapuaan AOnaynxakum Cuénkytuii (Bad. 1656 i)
pTUPO(d OTraH Ba MIAXCUSATUHU XypMmaT OunaH yhyrnarad. Haxmbannus
TapUKATUHUHT “Myxanauaus’ ne0 artamummra xam Axmana CHUpXUHIUHHUHT
Ma3Kyp YHBOHH cabal OynraH.

Huccepranmsiia HAKIIOAHIUSA-MYXAIAUIASA TAPUKATH TAPUXUHUHT TaKOMHUII
OocKUuIapu TaaKUK STwirad. HakmOaHaus-mykaaauaus TapukaTu TacaBBy(a
uiarapu amaiaa OyiaraH KoujajgapHu Oup Kajap IOMINATraH, MybTaauUIallITUPTaH
Ba KYHJQJIUK TypMyIlra MOCJalITUpraH. by aca, HaKmOaH U -My X a U TUSTHUHT
axoJid KaTjlamylapd WYura sHaja KeHr KUpUO OOpUIIMHU TabMHUHJIAraH Ba
Mapkasuit Ocué, Ypra Ba Skun Illapk XalKIapUHHHT FKTHMOMIi-CHECHIT,

" Kapanr: Ahmet Cahid Haksever. The Introspective Criticism in Maktubat of Imam Rabbani Ahmad Faroq Al-
Sarhandi // Hitit Universitesi Sosyal Bilimler Enstitiisii Dergi. — Istanbul, 2014. — S. 197-205.
8 Kapanr: Anke von Kiigelgen. Die Entfaltung der Naq$bandiya Mugaddidiya im Mittleren Transoxanien vom 18.
bis zum Beginn des 19. Jahrhunderts: Ein Stiick Detektivarbeit / Muslim Culture in Russia and Central Asia from
the 18th to the Early 20th Centuries. Vol. 2: Inter-Regional and Inter-Ethnic Relations / Ed. by Anke von Kiigelgen,
M. Kemper, A. J. Frank. — Berlin, Klaus Schwarz Verlag, 1998. — P. 120-177
9 Kapanr: A6yn Xacan Amu an-Xacanuii an-Hanasuit. An-Vimam ac-CupXuHauil XasTyXy Ba abManyxy. — Kysaiir:
Hopyn kanam, 1993, —B. 10.
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MabHaBHI-MaJlaHUH Xa€TUAa MyXUM YpuH srajuiarad. HakmOanaus-Myxaaauaus
TapuKaTh MyailsiH Oup MuHTaKara OOriaHu0® Kojmai, OyTyH MyCYJMOH JYyHECH,
XyCyCaH, XUHIUCTOH, AdFOHUCTOH, Kamikap, Kammvup Xxamja
MogBapoynnaxpuur byxopo, Camapkana, Tomkent, Kykon, Illaxpuca63,
Hamanran kaOu HupuK Mapkasziapuja KEHT TapKaJraH.

NnMuit umpga MyXaaauaussHUHT Kymoad maixmapu Mapkasuit Ocuéna
aBBaJJIaH MaBXyj OViraH HakmOaHIWs TapuKaTH IoxoOdayapu OuiaH Owupra,
MaxaJJIMi TabJIUM MapKa3jiapura acoc coaranauru ound oepunran. Hakmbanaus-
MyXaqIuausi TapUKATUHUHT WJIK JaBpujia MHHTaKaJa y3ura XoC WIMUN-
TacaBBy(pUi MyXHUT spaTWIraHW OCEBOCHTAa MAa3Kyp TApUKATHUHT KEHHHTU
PHUBOKJIAHUII OOCKUWIApUHU Oenrunad OepraHul TaJKUK KUJIWHTaH.

“Axmao Cupxunoutinune mapukam pueodcudazsy YpHu ' HOMIM YYUHUYU
naparpadpaa Axmax CupxuHauii Tapukataard ¢GaoJdsITH JaBOMHUAA KYTU1ad
MypUJJIapHA TapOusia0d KamoJira eTKa3raHu Ba Tapukartra IOoup OWp KaHua
MyKaMMaJl acapiiap €3u0 Konaupranu Eputud oepuiiras.

Axman CupxuHauidHUHT Tapukataard (aomusta XVII acpHuUHT OupuUHYHN
yoparura Tyrpu Kkenaau. by gaBpaa Xuuaucton 600ypuit  KamomummuH
Myxamman AxOapmox, (1551-1605) Ba Hypumaua Myxamman YKaxoHrupiiox
(1605-1627) xyxkmporiuru octuaa 3ad. Axman CupXuHAWE OwIaH Ma3Kyp
XYKMAOpAap Yypracugard MyHocabaT ToOX KECKMHJIAIINO, TOXO0 SKUHIAINO
Typapau®.  Tagkukotaa Axman CupxuHauii  AKOapIIOXHMHT — JIUHJIAPHU
KOPUILITHPHUIL CUECATH (IMHUN CUHKPETHU3M)ra Kapiu Oyiaranu €putud Oepuiiras.

Axman CupxuHIuil acapiapy OpKaJld Y3 FOsJIapy Ba TabJIMMUHHU Oa€H 3Tra.
AJioma Mallixyp J1aBiat Ba cuécat ap0o0Oiapu, OyroK oaumiap Ba MyTacaBBudap
OwiaH SIKMUH ajnokana O0ynuO, ynapra XUHIAUCTOHIAH MakTyOiap €3u0 TypraH Ba
TypJaud MaB3yjapJard Mypakkad wmacamanap, sHru tomwiraH ¢ancadpui,
TacaBBy(puii, akugaBuii MyaMMmoJiapHM e4ub Oepuinra uHTWITaAH. Maskyp
é3uiManapia HaKImoaH usl TapuKaTy MIaKiulaHraH MoBapoyHHaxp yjlaMojapura
ynnanran MakTyOnap amoxuja YpuH TyTaaud. TaakKuKoTAa Ma3Kyp MakTyoiap
KeWMMHYAJIUK YHUHT IOTUP/JIApH TOMOHMJIaH TYTIIaHUO, “MakTy0oT” HOMU OuitaH
MyCTaKuJI acap cudaruna TaHuaranu 0aéH dTUIITaH.

AOGy Paiixon bepynnit Homuaaru lllapkiryHocnuk Kyné3manap WHCTUTYTHIA
yHUHT “an-Mabaab Ba-n-maon” (Bomwanwm Ba Kadtuimn), “an-Maopudy-i-
nagyuuids” (Jlanynuit mabpudarnap), “Mykamadaty-n-Foinouits” (Fainbuit nyné
HaMO€H OYyymmm), “an-Makryootr” (MakTyOmap) kabu acapiapy CakjJaHMOKJA.
AxMan CUpXUHIUMHUHT WIMHH MEPOCH acpiiap JaBOMHUAa MabHABHUAT MaHOAU Ba
cyduiinap yuyH aacTypysiamai 0yau0 xu3maT KUJIaIu.

JuccepTauvsiHUHT MKKUHYM 000u “Axman Cupxunamid “Makty6or”
ACAPMHMHI MAaHOAIIYHOCJIHMK Taxjawiam” 1e0 HomiIaHraHn OYiau0, YHUHT
“Maxmybom” acapu Kyaéama HYCXAnIapuHuHe KOOUKOJOSUK MaoKuKu HOMIA
OupuHun maparpaduga acapHUHT OyTyHTH KyHTa Kajap €TUO KelraH Kyné3ma
HyCXaJapH TaXJUJ dTUITaH.

10 TOnpamxonxaes X. Mycoxon JaxOuauiHUHT HaKIIOaHHiia-MyKaUIHniia TAPHKATH PUBOXKH/A TYTraH YpHHU
(XVII acp): Tap. dpan. HOM. ... auc. aBToped. —T.: Y3P @A 111U, 2008. — b. 13.
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V36exucron Pecniy6nukacu @amnap akagemusicn AGy Paiixon BepyHuii
Homugaru IapKiyHOCIUK HHCTUTYTH KyJé3manap OYIMMUHUHT acocuil oHIuIa
“MakTyOOT HMHI KHpPK CaKKH3Ta KyiI€3Ma Hycxacu OOpJIUTH aHUKJIAHAM Ba
YIApHUHT MaHOALIYHOCIMK TaxJHIM amaira OLIMPHIIM. Y30eKHCTOHZA acap
Kyn€3Ma HycxallapuHur Oy Kaxap KO DKaHHU, YHUHT IOPTHUMH3 YyJaMmoJapu
TOMOHMJIaH KeHr wucTudoaa dTWiraHujgan pgapak Oepaau. LllyHuHrzaexk,
kynésmanapaunr, acocan, XVIII-XIX acpra moupnuru acap Hadakar y3 gaBpuia,
O0amku KEWMHTH acpiapia XaM MyXuM MaHOa cudaTtuga XuMmaT KWIraHHAaH
nanonaT Oepaim.

“MakTy0OT”HMHT KyIu1ad Kyjiaé3Ma HycXaldapud KaXOHHUHT — Malxyp
KyTyOxoHa Ba GoHMIapuaa cakjiIaHaad. TagKUKOTAa acapHUHT TypKUSHUHT
“Mumner T'enen” kytyoxonacuma Nel745, Tloxkucronnunr “Tamxu baxuor”
kyryOxoHacuaa Nel5544, Texpon maxpugard ‘“Maxiuc OIypolu MUIIUN™
kyTtyOxoHacuma Ne/8047 pakamu ocTuaa cakiaHaéTrad Kyié3Ma Hycxaiapu
YpraHuJIau.

Axkcapusat kynésmanapaa “MakTyOOT HHHT TYJIUK yuTa >KWITU CaKIaHUO
KOoJraH. AWpUM Hycxajapjia aCapHUHT MabliyM OUp KUCMHUTHHA CaKJIaHUO KOJITaH
XoJlaTiap XaM ydpaiaud. Acap MakTyOJapUHUHT HOMJIAPH aloXuja KU3WJ paHT
6uman axpatué xypcarmiaran. Illy Gunan Gupra, Y3GekuctoH Pecry6imkacu
Qanmap axagemusicu AOy Paitxon bepynuit nomuparu Illapkurynociuk
WHCTUTYTH KyJié3manap OYymuMuHUHT acocuil poramnma acapauHr Ne5209, No5210,
Ne5774, No10123, Nel11231 mHBeHTaph pakamiiapu ocTuaa 5 Ta Tormbdocma Hycxacu
CakJIaHaJ!.

NkxkuHun OOOHMHT WKKWMHYM maparpadbu “AcaprHume ymMymuti MAazmyHu 6a
mapkubuii mascucghu’ ned6 HomtaHraH. AjuioManuHT ‘“Makty0oT” acapu ¢opc
TUAMAA €3uiaran Oynaud, Ma3MyH >KMXATIaH KEHI KaMpOBJIM acap XHMCOOJAaHAJIU.
Makty6map conn 535 TaHW TamIKWI 3THO, aXaMusSITH Typaiiu Typiu naBpiiapiaa
apal®, TypK, ypay, HWHIJIM3, TYpKUW TWlapra TapKuMma KWwIMHTaH. Acapja
MaKTyOJIap XaXMH Typiin4a, Oab3wiiapu Oup Hewya carp Oyica, aipumiapu
Ma3MyH-MOXHATH Ba MyXUMIIMTHJIaH KeJIMO YuKuO, OMp Heva YH BapaKJIaH OpTraH.
Acap akuja, mapuar, TacaBBy(, TapHKaT, axJOK Ba MKTHUMOUNW MyHocabatiap
MacajajlapuHU Y3 HUura OJraH.

TagkukoT nmaBomuma Axman CupXuHAUHHUHT “MakTy0oT” acapu KyHujgarua
TYPT HyHaANMUII OYiinya TaXJIMid KAJIUHIN:

— akuaaBui-pUKXU Macananap O6yiinda rooopuiaran MakTyoaap — 31%;

— TacaBBy Uil Kapanuiap Oyinya €3unran maktyonaap — 40%;

— HaKIWOaHAMs TAPUKATUHUHT MaJixy OViinya €3uiran Maktyonap — 4%;

— MabHaBUH-aXJIOKUH Macananap oyiinda rodopuirald MmakTyoaap — 25%.

Jlekun Oy TAKCMMOT YHHUHI MakKTyOjapu WYHaIUIUIAPUHU TYIUK aKc
srTupMaiiin. UyHKH ojaTaa, aJJIOMAaHUHT MakTyonapuaa ymil0y WyHamumiap
KOpUIKO KEeTraH xoJjiaTiap Kym ydpaiau. bab3an yHuUHT Oup MakTyOuma Oup
HeYTa UYHaIuIll, XaTTOKH, Ma3Kyp TYPT HYHATUIIHUHT Oapyacu Kampal OJMHIaH.
Maskyp Taxjimin xap Oup MakTyOHHHT acOCHMi Ma3MyHHIAaH KeIUO YMKKAaH XO0JIa
amaJra OIIMPUJITaH.
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Axman CUpXUHIUHHUHT MaKTyOJlapy YHUHT LIOTHP/UIapu TapadugaH KUTOO
xoJyira kentupuiras. JKymnanan, “MakTy0oT HUHT OMpUHYM Xwiau 1616 iwnna
OJIMMHUHT acxoOjapuaaH Oupu — EpMyxaMMaI[ Kanun bamaxmmii at-TanoKoHUN
TOMOHH/IaH >KaMJIAHTaH"’. “MakTyOOT ’HUHI WKKHHYM KWIAUTa dca Xamuda
Magnono Abnynxait Xucopuit Tapadunan 1619 itmnna taptud 6epunran. YuuHuu
KUaau — Xanudanapaad sHa Oupu — Xoxka Myxamman XomwuMm Kummui
Bypxaumypuii TomoHuaaH 1622 iiunaa Tymianran’?,

bupunun xung 313 ta maktyOgan ubopat OynuO, Oy con bamp xanruna
UIITHUPOK ATraH caxoOuiinap cCoHUra umopa Kuiaau. MKKuHYM ®Kuiag AJTIOXHUHT
99 Tta wucmura wumopa cudatuaa 99 wmakryOonan wubopaT. YUMHUM KW
“Mabpudatyn xakouk’ (XakukaTaapHd Owinil) HOMHM OWJIAaH XaM FOPUTHIIA]IN.
VYuaa 123 ta MmakTy0 60p.

“MakTy00oT”HUHT OupuHuM >kwiad 1838 imnga MaHFUTIAp CyloJacUAaH
Hacpynmnoxon xykmpownuru — naBpu  (1826-1860)na Caiiiiung Hadac wubn
Myxammay, Ypo3 TOMOHHAAH TYpKHil TWIra TapKMMa KWJIMHTaH. MasKyp maiix
Amynapé coxunumarn bammp MaB3ecuga  Opcapu  TypkMaHiapu — OuiiaH
KYIIHUYWIMKAA sAmarad. by Tapkuma Twidga XaMm  ce3win0d — Typaju.
Tap>KUMOHHUHT TabKUAJIAllINYa, TapUKATra KU3UKKAH TYPKUA KaBM BaKWJUIApH
yHAaH AxMan CUpXUHAUHHUHT Mamxyp ‘“‘MakTy0oT” acapuHHU Tap)KuUMa KUJIUO
OepulllHM WATHUMOC Kwirannap. Jlekun TtapxumMoH “MakTyOOT HUHT OWpPUHYU
kungunan Qakarruaa 202 ta MaxtyOHu Tapiknma Kurad. Caitiing Hagac nOH
Myxammay Ypo3HHHT 6y TapkuMa HycxacH Y36exncTon Pecry6nmkacu danmap
akamemuscu AOy Paiixon bepynuii Homumparm [llapKuryHOCIMK HWHCTUTYTH
Kynémanap OV IuMUHUHT acocuit poranaa Ne8368 pakaMmu OuiaH Kaila 3TUIITaH.

WNkxkrHun O000HUHT yuuHuM naparpadpu “Axmao Cupxunoutinune Mapkasuu
Ocuénux macassyqh watixnapuea uyniaean makmyonrapu xycycuamiapu’ 10
Homustanrad. Axman CupxuaauitHuHr Mapkasuit Ocué Xyaymiapura ro0opra
MakTyOnapuaa Hadakar TacaBBy(HUHT YpPHU Ba axaMmHsITH, OaJKu MYyCYJIMOH
KU KyHAQIUK aMmalra OUIMpaJWraH amMalu€Td, TapukaT Tajnabiapu, axJIOKUN
MeBEpNap, Typid OumbaT Ba XypodoTiapAaH y30K OVIHIN JIO3UMIIUTH Kadu
Kapamuiap Xam 0a¢H 3THIITaH.

Tankukotna Axman Cupxunauit Mapkasuii OcuéHunr bapaxmion, banx,
byxopo, Nmkana, Xopasm, Xyran, Kodyn, Kyno6, Camapkang kabu Xymayaiapura
xamu 149 Ta makTyO WyutaraHu aHvkiIaHIu. Maskyp Xyayjuiapra r00opuiral
MakTyOsapHuHr 144 Tacu kaMuST opacuaa cuécuil, WIMUN, MabHaBUA Ba
WKTUMOMM KMXAaTJaH TabCUP Ky4dd Ba Hy(dysra sra OyiraH Mup, IIanx, Xoxa,
XOXKHU, caliup, caitiima HakuO mailx, mMysuia, Xxoka My(pTuil yHBOHM Oepuirax
MyausiH 1axciaapra €3uiraH.

TankukoT Hatmxacuaa Axman Cupxunaniit Mapkazuit Ocuénnnr bagaxuios,
KoGyn, byxopo, Kyno6 kabu mraxapmapura Oomika Xyay/ajiapra HIcoaTaH KYmpoK
MakTyOnap ro0OopraHu MabiayM Oynaau. byxopora roOopuiaran wmaktyOnapaa

1 [Maitx Axman CUpXUHIUHHUHT EpMyxaMMaz[ Kagnm bagaxmuii HOMIm Mypumu Xam OynraH. YiapHu
aJaMTUPMACITHK JIO3UM.
2 Kismi, Muhammed Hasimi, Berakat Ziibdetu’l-Makamat, cev.: A. Faruk Meyan. Istanbul , 1976. — S. 229.
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mapuar, TapuKaT, WCIOM AaXJUHUHT KyWid OYJIWINM, WIMHH Srajiam, Hadc,
ouapaT-xypodoT, caojaTra SpUIIUII Hyjmapu kabu Macananap 0a€H >TWIraH
o6ynca, Camapkanara 0opuiran MakTyoOlapaa TacaBBy(d omobiapu, mMyxaboar,
HIapyatra 3praiuiil, 3UKp axaMusaTura YbTu00p KapaTuira.

Mapxkasuit Ocuéra ro0opuiiran MakTyOnap TaxJIWIHIaH KYpPUHUO TYpUOIUKH,
Oy naBpjla MHUHTaKajga OujabaT Ba XypodoTiap, MIapuaT axKoMJapuHu Oy3u0
TaJIKWH KWK Xojariapu aBx oxrad. Illynnaii Basustna Axman CupxXusHauit
MakKTyOJIapy WCIIOM aKHIAJapUHU TYFPHU TaxXJIWJ KWIWIITA, MapuaT Ba TapuKaTra
JIOWp Macajaiapra X0oJIuC €4uM OepHIlTa Xu3MaT KAJTaH.

HMucceprauustHuar “HakmoOanaus-myxaaauausa tapukatuaa “Makryoor”
ACAPMHMHI poJuu” 1e0 HOMJAHTraH y4YuH4YM Oo00uaa “MakTty0oT” acapuHUHT
HaKIIOAH U -MY>KaITUIUS TAPUKATH MIAKIUTAHUIIAIATH YPHU Ba XO3UPTH KyHIarud
axaMuaTu ound Oepuiras.

Yuyunun GoOHuMHT “ “Maxmybom ’acapunune HAKWOAHOUA-MYHCAOOUOUS
mapukamu Hazapuii acociapu wakiiaHuwudaey ypru” 1e0 HOMJIaHTaH OUPUHYU
naparpaduia “Makty0oT” acapu HaAKIIOAHIUA-MYX AU TAPUKATHHUHT 03ara
KeMuIuaa Jaactypyiaman Oynu® xusmar Kuwiranu OaéH otuiarad. Acap
HAKIIOAHANSA-MY>KaIUANS ~ TAPUKATUHUHT  Ha3apudl  TNOWAEBOpUHU  Y3uJa
MykaccaM JTraH. TacaBBy] TaBIMMOTHIATH BaxJaTy-JI-BYXKyJ Ba OoIlKa
MYyHO3apaJii Macajaiap TepaH Oup IIaKijla U30XJIaHTaHu EpUTHO OepuiIraH.

Myxiuanua uOH Apabuit (1152-1230) ToMOHMITAH TH3MMra COJHHTAH
BaxJaTy-1-By)Kya QancadacuHd TU3UMIM paBUIIAA TAaHKUA KWITaH AXman
Cupxunaunii Oy Hazapusra kapmm Asoynnasina CumHonuit (Bad. 1336 i)
KapalnulapuHA ~TapTUOTa COMMO, BaxJaTy-MI-ITyXyA TabJIMMOTHHU YypTara
tanurarad. HakmiOaHaus TapuKAaTHHWHT Ha3apWid acOCIapyHH SPaTHUIIIA MYXUM
Vpun tytran Xoxa Myxamman Ilopco (Bad. 1420 i) xam MOH ApaOuitHUHT
BaxJaTy-JI-BYXKyJ TabIUMOTH OWIaH SKUHJAH TaHWUII OYJIraHu Yy4yH Oab3u
acapiiapyza yHUHT Tabcupu ce3wilaau®.  Baxpary-mi-myxya — TabJIMMOTH
HAKIIOAHAUSHUHT KEWMHTYM PUBOXJIAHUIN OOCKHYMIA V3Wra XOC YpUH TYyTraH.
Axman CupxvHIMNWIAH KEWHH HAKIMIOAHIWSIAa BaxXJaTy-II-TIYXyJl TabIMMOTH
TabCUpPU YCTYBOp OVyima Oommiaran. Baxomanku, Xoxa baxoymnua Hakmbanmnan
Axman Cupxubauiiraua Oyiran gaBpia  HaKIMOAHAWS — TabJIMMOTHHHUHT
HAMOSIHIQJIAPU Opacuja BaxJaTy-JI-BYXKyJ FOSCH WITapu CypwiraH 3au.
TagkukoTna Axman CupxuHauii €3ran Oup KaH4a MakTyOJIapyd YHUHT BaxJaTy-Iii-
IIyXy1 Ha3apusiCH TApFUOOTUTA KapaTHJITaHU acOCIIaHTaH.

HMuccepranusiaa Axman Cupxusaui TacaBBy(dmaru miaTaxoT Macajacujia
cypuimapHUHT 3UATUATIN (UKPIAPUHU KEITUPTaH XO0JIa, OYMK-OWIWH Kydpra
o0 OopaauraH Ba TabBWJI KaOyJl KWJIMaWIWUraH ImaTaxoTjapra Kapiid dKaHUHU
ownnupud, ymapHu Oexyna cys3map cudatuga OaxoyiaraHv, MaJoOMaTIMKIArd
XaJJlaH OINUIIHU HOTYFpu Ae0 XucoOjaraHw, KapomaT Macajlacura OpTHKYa
YBTHOOP KAPATUIIMIIIMHMA, XOWM XaBacra OepuiraH, y3uaa KaMYwinK Oyia Typuo,

Happysosa I'. Hakmbanausaa Baxaar ya-Byxkys TabauMoTn // Xoxa Baxoyuuus HakmGan TaBautyiMHusr 690
vnurura 6arunuianrad “Haxkmbauans TabIMMOTH Ba MAJUIMH MabHABUATUME3™ MaB3yUIard peciyOsIiKa HIMUi -
amaliii amKyMaHu Marepuasuiapu. — byxopo, 2008. — B. 52.
“Typap Y. Tacassyd tapuxu. — Tomkent: Uctuknon, 1999. —B. 157.
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nupiauK QaoausITHHU O0JAu0 OGopaauraH MypPHIMIJIAPHUHT TaHKUAM ‘“‘MakTty6ot”
acapu opkaiau EpuTuod Oepuiras.

Axman CupxupauitHur “MakTy0oT” acapu TacaBBy(QHUHT KEWHUHTHU
PUBOXIIAHUII OOCKUYH/IA Y3Ura X0C YPUH TyTraH. AsjuioMa €3raH MakTyOJapuHUHT
akcap KMCMH TacaBBYy( TabiIMMOTHUra Aoup UpGOHUIN TylUIyHYaIapHU EPUTHINTA
OarvIUIaHTaHU OWJIaH aXaMUSTIUIUD.

Yuyunun G0OHUMHT “Acapda mapuxkam amanuémuea Ooup MAcaniaiapHuHe
épumunuwiy”’ HOMJIM WKKHHYM maparpaduia 3uKp, Mypokaba, MHUp-MYypHUIJHK,
poOuTta, pakcy camob, My»K0XaJa, Y3IyKCU3 y3JlaTra YAKUII KaOu aManuETIapHUHT
“MaxkTy00T” 1aru TaTKUHU TaJKUK STUJITaH.

Cupxuaamii  kymmabd  MakTyOnapujga — HAKMIOAHIWS ~— TapUKATUHUHT
MYKaMMQJIJTUTHHU aKC JTTHPYBYU (GUKPIAPHU KEITHPUO, XAKUKHHA KamMoJIOTTa
SPUILMII YYyH YOy WYIHUHT XAaKUKUA TaMOWMJIJITApUHM MaxKaM YHUIAll
JO3UMJIUTH,  IIYHUHT/ACK, 0ab3u  CyQUINIapHUHT  IIApBUH  XyKMJIapHU
OMIMacIUKIIapH, Pacynymiox anaixuccaaom CYHHATJIapHura amain
KUJIMACIUKIIapH, HaKIIOAHIWS TapuKaThra oju0 kupaéTraH OuabaT amajuiapu
Kyna xaB(uu SkaHuHKM OaéH >tran’®,

HMuccepranusima Axman CupXuHIMK — aiipuM  HaKMOaHAWM  Imaiixiap
TOMOHMJIaH MaKOyJl XUCOOJIaHTaH >KaxpHil 3UKp, pakc, CaMOb Kabu aManueTiapHu
Oaxapull TapuKaT TaMOWWJUIApUTra TYFPU KEJIMACIUTH, YyHOHYH, Y3JIyKCHU3
y3JIaTra YUKW “XWIBAT Jap aHXyMaH KOWJACUTa 3UJ DSKAHJIUTUHUA TAHKH]
KWITaHU ajutIoMaHuHT “MakTy0oT” acapu acocuaa €putud Oepuiras.

YuyuHun OOOHUHr yuyuHuyu mnaparpadu “3amonasuii mapuxkamuunuxoacu
udxicmumouti myammonap evumuoa ‘“‘Maxmybom” acapunune axamusmu’ 1e0
HOMJIaHTaH. ByryHru KyHJa axOJWHUHI TacaBBy(pra KU3UKUILIUA OpTHO OOpHIlN
Oapobapuia, Oy coxaaa Typjad Kapaill Ba aMaluériiap naiao Oynaérranu kysra
tanulanMokaa. Axman CHpXUHIWM XaM y3 3aMOHacHja aWHaH Iy Kabwu
MyaMmMoJiapra ayd Kenu0, yJapHU UCIIOX, KWIKI Makcaauaa “MaktyboT” acapuHu
€3raH >1u.

TagkukoT >kapa€Huga XO3UpAa SHTH Maigo OynraH coxTa TapuKatiap,
yIAPHUHT SKAMHUSTHU TalIBUINTa CcoaétraH (aonusTH, >KyMJaJaH, alpum
HOMYHOCHO TIANXJIApHUHT aMaJIu€éTH, MyPHJIADUHUHT acOCCHU3 amasuiapra oBopa
KWIMHUITY KaOW XoJaTiiap MyoJaXacu Y4yH ajuloMaHuHT “MakTty0oT” acapu
MyXHM axamHsTra sra 53KaHu acocnad OepwiradH. IyHuHTrAEK, WXKTUMOUN
TapMOKJIapJa TapKajJaéTraH pakc TyIIHUO 3UKp KWIAETTaH TApUKATUU KaMoayap
daomusatura HUucOatan ‘“MakTy0oT” acapuja HaKMIOAHIMS IIaWXjJapu pakc Ba
CaMOBHU YKOU3 XHcOoOIaMaraHaukiapyu 0aéH dTUJITaH.

3amoHaBUM TapukaTumiukiaa ¢ap3 Ba Hada uOomaTH Xakuga UXTUIOMIU
dbukpiap Mapxyl. Arap WHCOHJIAPHMHT XOXMIIHWIa Kypa, IIapuar axKoMJiapu
y3rapTupuiica, YyHAA IIAPUATHUHT yIYFIUTUTa TIyOxa TyFuiaan. Axman
CupxuHanii MakTyOJIapua MapuaTHUHT J0J13ap0 Macanajgapu, KajJlOHU TMOKIIAII,
TapOusutam  ycyiiapu 6aéH  ATwimO, mapwar Ba TapuKaT MyHOcalaTiapw,
dap3napan a0 ATHI, CyHHAT Ba ofo0ra puos Kwmil, (ap3nap typranaa Hadi

15 Kapanr: Imam-1 Rabbani Ahmed Faruk es-Serhendi, el-Mektiibat. — Istanbul: Fazilet Nesriyat, 2017. —S. 131.
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amajjiapra OpTUKYa 3bTHOOpP OepMaciuK, MypUIJIaApHU MHUPIAPUHUHT TaxopaT
yUyH HIUIATWITaH CYBHM HCTE€bMOJI KWJIUII, Y3 MHUpJapura caxnaa KUJIUIIIaH
KalTapuI xakuaa cy3 oopasu.

XO03upru KyHJa TapuKaTtra KHUpraH KUIIMra WIM OJUIIHMU IIapT
KMJIMHMACJIUTU Ba XaTTO WJIMHHU TapK KWJIHII a(3auIurd TYFpUCUIATH HOTYFpH
Kapamnuiap TapkairaH. “Makty06or” acapumarn  Axman CHpXUHIAWHUHT
Myxamman BoxuOumnoxra &ésran 18-makTy6mmal® cymykga ropum ydyH Xam
Kyuiad  uiamiap  3apypaumrd, Oy UAMIIap  KUIIWJIApHUHT — MalllaKKaTJId
W3JIAaHUTIUTAPUIAH XOCHIT Oyraniauru 0aéH stunrad. Kamusataa tanad sTuinaaurad
JVHAW Ba AYHEBUU MIMJIAPHU Srajulall JO3WMIIMIM XAETUM MHUCOJUIAp €paaMuaa
TYIIYHTUPHUITaH.

Axman CupxupauitHuar — “MakTy0oT” acapu TacaBBy( acoCIapuHH
MyKaMMaJl akC 3TTHPYBYM MaHOa cudatuja amoxyja YpUH TyTaau. DBTUKOJ
MOKJIUTYU, MabHABUM-aXJIOKUM XHUCIATIap HaAKIIOAHAWS TAPUKATUHUHT ACOCHI
MaB3yJnapu cudaruna udonananrad 0y acap — Hadakart yiia naBp, 0aaku OyryHru
KyH Y4yH XaM JacTtypyiaman BazudacuHu yTaiaun. MaktyOnapjaa KelTUpuiIral
wiM (asunatv, THCOHUM OypwJIapHU a0 ITHUI, XMIOSAT WYIHAAH aJaliMaciiiK
6opacugaru ¢pukpIap KOMUI UHCOH IIAXCUHU TapOusIalila MyXuM axaMusT Kaco
STaau.

XVYJIOCA

Axman Cupxunauit “MaxTy00T” acapuHMHT HaKIIOAHAUS-MY*XaIuIus
TapuKaTH MAKJUIAHUIIWJIATA aXaMUsATA TaAKUK STUIUO, KEITHPWITaH MakKcaj
xamja Bazudaiap qoupacuaa Kynujaara xXyjaocanap makUIaHTUPUIIN:

1. XVI acp oxupu — XVII acp Oonutapuaa HakmOaHAUsI TApUKATUHUHT OUp
TapMOFH cudaTuaa HaKIIOAHIUSI-MYKaJAUIUS 1I0X004acu ro3ara keiras. Fapo Ba
[Tapx onuMIapu TOMOHUJAH Ma3Kyp TapUKATHUHT KEIUO YUKUIIM, TAKJJIAHUIIIHU,
TapuxXu, TabIUMOTH, HA3apPUACHM Ba aMaJu€TH XyCyCUJa TapUXUh-KUECHUH,
TAPUXUM-TAXTMIIMN €HJIAITYB aCOCHIa WIMHI M3JIaHUNUIap 010 O6opwirad. Yoy
ycnyOiap HaKMIOAHIUSI-MYXKQIIUIUS TapUKATH TAPUXWHHU YPraHUI, YHHHT
XYCYCHSTIAPUHU TaXJIWI KWJIUIIAA WIMHK-HA3apuid acoc OYIMO XU3MaT KHIIAJIH.
Hakmbanaus-Myxaaqguaus TApUKATHHUHT TApUXW Ba TAbJIUMOTHHH TAJKUK STHIII
cypuil MIAMXJaApHUHT >KAMUATIATH VPHUHU aHHUKJIAIIra KapaTWiIraH MyXUM
HaTwKanapHu Oeprad. Hakmbanaus-myxkagauans maixmapu Mapkasuit Ocué Ba
XUHIUCTOHHUHI WXXKTUMOUW-CUECUN, IUHUW-MAJaHUM XaETUra Karra TabCHUP
kypcarran. Mapkaszuit Ocué, Xunauctos, Typkust Ba Oolika Kymiad Mamiakatiap
axoJiucu ypTacuja, aBBajio, UCJIOM JAWMHUHHU, KOJaBepca, TacaBBY( TabJIUMOTHHU
MyCTaxKamiiallira, yJapHH siTOHa fosi arpoduja OupjamTupuil Ba Oy OusaH
FOSIBUM TApKOKJIMKKA OapXxam Oepuilra xapakat Kujirasiap.

2. Axman CupXuHAWN HAKIIOAHIUs TapUKATH TAbIMMOTH Ba aMaJIUETHHU
mapuaT ME30HJapH acocuaa KalTa Kypub 4MKuO, YHU TypJid HOTYFpH aKuaa Ba
amManuéTiapJaH To3ajaraH. YHUHT acOCHil XHW3MaTh TacaBByd Ba TapUKaTHU

16 Kapanr: Axman an-@opykuii ac-Cupxuaauii. Makry6otu Mmom Pa66onuii / Paxmu Typa Hamipra Taiiépnaras.
T. 1. — Ucraubyn: Scun Situnesu, 2006. — b. 25.
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CYHHUH MaTyiabra MOCIAIITHPUII, KEHUHTU AaBpJa Haiino Oynran aiipum OuxbaTt
Ba Xypoduil xycycusitinapaan tosanam OynraH. Hakmbannus tapuxata Axman
Cupxunauiiian CYHT HaKIIOaHIUSI-MY>Ka I TUTHS, SIBHU “SHrUJIOBYH ,
“qurunaHran’”  Ae0 ropuTWiaa OomuiaraH.  AjuioMa  JJOMMO  HaKIIOaHWs-
MYKaJTUIUS TAPUKATUHUHT 00pY-9bTUOOPUHM CaKjiad KOJMINra XapakaT KUJIraH.
Cupxunauii Tapukataara (HaoiausTH AAaBOMHUAA Y3 TABIUMOTHUHHU TapFud KUIUII
yUyH KEHMMHYAIMK Majpacajiap, XOHaKOXJap TallKWi 3TraH. Yoy Mapkasziapia
1rapuart, ycyi, (pUKX, KaJoM Ba TacaBBY( wimMiapu 4ykKyp yprarwirad. lly kabu
daonuaT HaTIKACHIa HAKIIOAHTUS-MY>KaITATUST TADUKATA CYHHUN WYHATHIIIATH
ax0JIM OpacuJa KEHT EMUIITaH.

3. “MakTy0OT HUHI  XO3UpAa MaBXKyld KyJ€3mMa  HyCXaJlapHUHUHT
MaHOGAITYHOCINK TaXJIHIHMHA aMalra OIIMPHII [03aCHIAH ACAPHUHI Y30EKHCTOH
PecniyOnukacu ®anmap akagemusicu AOy Paiixon bepynuit Homummaru
[IapKIIryHOCIUK WHCTUTYTH KyJ&3manap OYJIMMHHHUHT acocuil (OHAMAA MaBXy.
48 Ta Kyné3ma HycXacu aHUKJIaHUO, KOJUKOJIOTUK Taxjivil Kuauuau. [llynunraexk,
AaCapHUHT XOpWX KyTyOXoHalapuja cakjiaHa€TraHn KyJié3ma Hycxaiapu
aHukJaHau. Maskyp Hycxamap, acocan, XVIII — XIX acpmapga é€3umnras.
Kynésmanapaa acap Axman CUpXuHIUMHUHT morupaiapu: Myxamman bagaximmii
Tanakonuii, A6aynxaii noH Xoxxa Yokap Xwucopwii, Xoxa MyxaMmaa XOIITUM
Kemmuii ToMOHMAAH >KaMjlaHTaHJUTH Oa€H STWiraH. AKcapusaT Kyné3manap
TYJMK X0JaT/Aa cakjianran. Acap Kyjia€3ma HycxallapuJia YyHUHT HOMH “Makty0oT”,
“Maktybotu UMmom PaG6oHMit” 1e0 KenTUPUITaH.

4. AcapHuHr TapkuOuWii Ty3unumu 3 Ta kwig Ba 535 Ta MakTyOnaH
nbopatinuru MaHoOamap acocuga Kypcatud yrtwigu. MaktyOnap Wun caHanapu
Owian Oupra, XpOHOJOTHK TapTUOAa KOWIAIITUPUITaH, IIYHUHTIEK, 1000pUiIrad
naBpura MyBo(UK kamjianrad. Maskyp acap TypJu AaBpiapnaa apad, TypK, ypay,
WHTIIM3, TYPKUW TWJUIapra Tap)KuMa KWiuHrad. “Makty6or”’na IaiXHUHT
3aMOHJIONI ajuioMajapu, acxoOiapyu Ba MXJOCMaHJlapura axkuja, IIapuar,
TapUKaT, 0J100-axJOK Macajajapy, UHCOH Ba WJIOXUET TYFPHUCHAArd KUMMATIIN
bukp-Mynoxa3anapu, yJIapHUHT HHCOH MabHABUATH, PyXUH TapOusicura Ouj
caBoJUlapura >kaBoOJiapu KamilaHraHn Oynu0, ymOy wmanb6a HaxkmbOaHaus-
MYXKaJIUIUSHUHT Ha3apui Ba aMajiiii KapalUIApUHU YPraHUILIA, XyCyCaH, YHUHT
TaBJIMMOTIAPUHYN OUITUIIIIA aXAMUSTIUIMD.

5. Axmaxg  CupxunHauil  HaKWOAHIUA-MYXAAAUIUS  TAPUKATUHUHT
MoBapoyHHaxpra KUpu0O KEIUIIM Ba TApKAJIUIINA MyXUM YpUH TYTraH MaBJIOHO
Myxamman Cugnuk Kemmuii, Ilaiix Toxup bagaxmonuii, Xoxxa Myxamman
XomuM Kemmuit Ba baapunnua Cupxunguiinap kaOu TapukaT Inaixyjapura
MakTyOnap Wysutaran. MakrtyOnapaa TacaBBy() Ba YHMHT MOXMSTH, WJIMHUHT
WHCOH XaéTujard YpHHU, TacaBBy(d TabJIMMOTUTA, XyCyCaH, HaAKIIOAHIUsITa KUPUO
Kenaérran OuapaT Ba Xypodotiap, ylapiaH CakJIaHHII, HAKITOAHAUs TapUKATUHA
TapFru0 OTUI Hynuaarn xusmamiapu Eputud Oepunran. Illy Owuman Owupra,
tacaBBy(maru “xakukar’, ‘“mabpudar’, “kamd”, “‘uctumion’, “razad”’, “daHo”,
“0ak0” kabu TymryHYaJIapHUHT MabHOJapu KypboH osTiapu, Xaauciap acocujia
n30xJ1a0 OepuIraH.
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6. Hakmbannua-myxxagauins TabJIUMOTHHUHT WIMHN-Ha3apuil acoCIapyHU
mycTaxkamamga Axman CupxuHauid “MaxkTy00T” acapuHUHT YPHH MYXHUM.
AmoMa HakmOaHAUSI-MYKaJAUAUS Tapukatura joup updoHuil TadakKypHU
BaxJAaTy-JI-BYXKYy/ dMac, OalKu BaxJaTy-II-IIyXy/, SbHU ‘“XamMMma Hapca YHAAHAUP
JIeraH KouJiara acociaHTupuO, acapia ymi0y HazapusHU u34mil EpuTud Oepran. Y
BaxJaTy-II-IIyXyJ XAKAKATHHU aHIJall BaxJaTy-J-BYKyAra HUCOATaH IOKOpHU
napaxana Typaau, Aed xucobiaraH. AsuiomMa MakTyOnapu OpKajiu Baxaary-Ii-
IIyXyZ Ha3apUsACHHHUHI TAJKUH KWIMIIK HaTWXkacuaa Maskyp Hasapus XVIII
acpaan XIX acp Oonutapuraua Mapkasuit Ocuénaru HakmOaHaus -MyKa U Ius
TapUKaTH TabIUMOTIApuAa XaMm KeHr Eimnrad. LlyHunraex, cyduimapHuHT
KapoMaT Macajlacura OpTHUKYa 3bTUOOp KapaTHIUIApH, LIaTaXxOT HATHXKacHIa
KeJIn0 YMKaJWraH 3UJIUATIN CY3Japy, MajoMaT/Aa Ba y3/larra YMKUAIAa Xaa/laH
OIIMIIUIAPK HOTYFpU HKAHIUTUHH KypbhoH Ba XagucJaH MHCOJUIAp KEATHUPHUO
TYIIYHTHPTaH.

7. Axman CupxXuHIUN 3UKp, Mypokaba, MHUP-MypPHUIJIUK MyHOcadaTiIapH,
poOuta, pakcy caMoOb, Y3JIYKCH3 y3jaTra UYHKHUII, MYX0XaJa aMaluéTIapuHu
TankuH dTuiaa baxoyanua HakmoanaauHr #ynuHu Tannarad. bunobapus, y 6up
KUIIW [IaiXJaH MYPUIJIMK XUPKACUHU KHiica, YHH OOIIKACHIaH KUS OJIMAaMIH,
aMMO y OMp BaKTHUHT ¥y3uja, OOIIKA MIAWXJaH TapuUKaT TAbJIUMHHHM YPraHWI Ba
stHa OoIKacy OWjaH cyXOaTIalnIl XyKyKura ara, 0y y4 aMaJIuéTHH OUp IIaiX1aH
ojica, Oyrok uil Oynapau, neran QukpHu Ownauprad. Axman CUpXuHIUN dca,
Ma3Kyp (PUKpHU siHaJa pUBOXKIAHTUPUO, MYPHU UPLIOJAUHH Y3rapTUPMOKUIHU OYJica,
y3ura OOILIKAa MIAX TaHJIAIIUMra pyxcar Oepwiaad, AEraH KapalllapHU WIrapu
cyprad. Y MakTyOjsapu opkainu Xxapuid 3UKPHUHT >KaxpUil 3UKPAaH YCTYHJIHMK
KUXaTiaapuHu OaéH HTuUO, HaKMOaHAUS COJUKIAPUHU CaMOb, PAKC, 3UKPU
xaxpuigan karaprad. Iy Ounan Oupra, y3myKcu3 y3jaTra YMKUIIHHM “XUIBAT
Jap amKyMaH TaMOWHIIATA 3UJ] YKAHJIUTUHUA alTUO, TAHKW] KUJITaH.

8. Axman CupxuHaui MakTyOjapuia KenTupwiran (apsiapHu ajo dTMaM,
Hada aMauIapra opTUKYa YbTUOOP KapaTHill, MypHIJiap MIaixjaapu Taxopart oJiraH
CYBHU HCTE€BbMOJI KWIHUII Ba Y3 MHUpJapura caxkJaa KWIWII, MaBxXKyJ aHbaHajlapra
3UJI paBUIIA KaXpui 3UKp aMaIUETIIapUHU YTKA3WIll KaOu XoJyariap XO3Upru
KyHJa XaM aiipuMm TapukaTiap ¢aonuaruia Ky3aTWiMokaa. “Maktybor” acapu
XO3UPrd KyHIArd COXTa TAapUKATYWIMK [EIIBOJAPUHUHI  KypcaTMallapu,
TacaBBY()HUHT aciluii MOXMSATHIAH dYeTiamraH (UKp Ba amMaluéTiapura Kapiiu
y0y TabJIMMOTHUHT acOCUN Makcaau Ba BazudalapuHU TYUIYHTUPHUIIAA UMUK
acocjaHrad, MUcoJ Ba (akTiaap OuiaH MCOOTIAHTAaH MYXUM MaHOa JKaHJIUTH
OuIaH axaMUSTIUIUP.

TagkKuKoT HaTHKacuaa Kyduaary Takiau@ Ba TaBcHsJIap HMILIA0
YMKWIIN:

1. TacaBBy( TapuxuHU acy MaHOAIAp aCOCHA XOJMCOHA YPTAHMII UCTaruaa
GyaraH EmI TaJKUKOTUMIAD YIyH KyJIailuK sSpaThil Makcaauaa, Y36eKUCTOHIar
WCJIOM IUBUJIM3AIMACH MapKa3u OmiaH xaMmkopiukaa Axmana CupXuHIuHHUHAT YHT
acocuil Fosiapu xamiianrad “MakTy0oT” acapuHUHT Y30€K TUIUra cailjlaHMacuHU
TapKUMa KUJIUII Ba HALIP 3TUIIL.
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2. V36eKHCTOH XanKapo MCIOM aKajieMUscHia AuHHi-Mabpudmii coxa
MyTaxaccuciapu y4yH “MakTy0oT” acapuiard TapuKaTYMIIMK MYOJa)Kacura Ou/l
MaTHiapu wmapxjanrad “‘Axman CupxuHIud Yrumiaapy’ HOMIM KYyJUIlaHMa
TanépJaril.

3. V36ek-XuH aJOKaJIapu TapUXWHU YyKYp YpraHuil, XUHIACTOHJIMK
TacaBBy( MYXJHMCIAPUHM IOPTUMHU3TA K0 KWIMII Makcaaujaa Typu3MHHU
PUBOXKJIAHTUPHII JABJaT KYyMUTACU OWUJIaH XaMKOPJIMKAA XUHI MYKaJIUIUHIapy
yayH Mapkasuit Ocué Myxanouaus Maxigapu 3uéparroxjiapu  OuiaH
TAHUIITUPHUIT DJIEKTPOH IUIATPOPMACHHM SPATHUI, TYPUCTUK MapUIPYTIapHH
ANDIA0 YAKUIII.
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INTRODUCTION (Doctor of Philosophy (PhD) dissertation annotation)

The importance and necessity of the dissertation theme: Ahmad Sirhindi’s
views on renewing the order and restoring it to its original form were the basis for
the formation of the Nagshbandi-Mujaddidi branch of the Nagshbandi order, which
is widespread around the world. The scholar’s work “al-Maktubat” (< siSall)
consisting of 535 letters that are related to agidah (sx8~l), mysticism (< s<il),
jurisprudence («all), and spiritual education play an important role in the
development of the order and for its renewal. Consequently, the role of
mujaddidiya was vital in enriching the culture, scientific and spiritual heritage of
our country spreading it around the world, and the Nagshbandi order, which
embodies its religious traditions. At the same time, Ahmed Sirhindi’s work
“Maktubat” plays an important role even today as it can answer various
controversial issues caused by modern tarigah.

World’s leading scientific research centers have been carrying out research
related to the deriving of the Nagshbandi-Mujaddidi order, its history, and the
studies concerning with its development stages. Sufistic principles of the mystical
views in Nagshbandi-Mujaddidi direction and the perfection criteria of knowledge,
wisdom, and enlightenment, the religious tolerance, renewal, and justice, physical
and mental-spiritual harmony put forward in the teachings of this order are being
studied. Moreover, special attention is paid to the research of the scientific heritage
of the Mujaddidi order’s founder - Ahmad Sirhindi, and to the analysis of the
hadiths mentioned in his works.

In the New Uzbekistan number of reforms are being carried out related to the
activities of the founders of the Nagshbandi order, and the study of their scientific
and spiritual heritage. For example, the establishment of the “School of Sufism” at
the Mir-i-Arab Madrasa in Bukhara, the implementation of huge reconstruction
works aimed at the further prosperity of the holy place “Yetti pir” (Seven Pirs), the
publication of books dedicated to the life and works of scholars such as “Yetti pir”,
“Orifnoma”, “Risolai Hazrati Azizon”, “Vasiyatnoma” (Testament) and “Khodja
Abdukholig Gijduvani” can be clear proof of this. Therefore, it is considered
crucial to study the life of Ahmad Sirhindi, who is considered to be the successor
of the Nagshbandi order, and the role of the work “Maktubat” in the formation of
Nagshbandi-Mujaddidi.

The current dissertation will serve to a certain extent in the implementation of
decrees of the President of the Republic of Uzbekistan PF-5416 dated April 16,
2018 “On measures to radically improve the activities of the religious and
educational sphere”, and PF-60 dated January 28, 2022 “On the development
strategy of the new Uzbekistan for 2022-2026”, resolution No. PR-126 of February
10, 2022 “On additional measures to improve the system of preservation and
research of ancient written sources”. Moreover, it will assist in the application of
the resolution No. 100 of the Cabinet of Ministers of February 24, 2021 “On
additional measures for the development of domestic and pilgrimage tourism”, as
well as the tasks set out in other relevant regulations.
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Correspondence of the research to the priorities of the development of
science and technology of the republic: The dissertation is carried out in
accordance with the priority direction of the development of science and
technology of the Republic. “Formation of a system of innovative ideas and ways
to implement them in the social, legal, economic, cultural, spiritual and educational
developent of an informed society and democratic state™.

The study level of the research problem: Significant research has been
conducted by Eastern and Western scholars on the history of medieval mysticism,
the role of mystical teachings in the spiritual life of the peoples of Central Asia,
and the formation processes of the Nagshbandi-Mujaddidi order.

In particular, the works of famous Western Islamic and mythic theologians
such as Alexander Knysh, John Spencer Trimingham, and Annemarie Schimmel
provide important information on the life and work of Ahmad Sirhindi, and
historical conditions of the deriving of the doctrine of “Wahdat-ush-shuhud” (the
doctrine of unity). Hamid Algar, Arthur Buhler, and Fritts Mayer wrote about the
origin, history, theory, and customs of the Nagshbandi-Mujaddidi order, and the
history of the Nagshbandi-Mujaddidi in Central Asia in the late 18th and early 19th
centuries, especially the educational works of the Mujaddidi sheikhs have been
covered by the researcher Anke von Kiigelgen?.

In the scientific works of Turkish researcher Necdet Tosun, the uniqueness of
the spread of the Nagshbandi-Mujaddidi order in Central Asia, the life, works,
mystical views of Ahmad Sirhindi can be found, and famous Turkish scholar
Ahmet Haksever’s research analyzes the criticism of the practice of Sufi
philosophies through Sirhindi’s letters. Ethem Cebecioglu and Abdullah Orhan’s
research describes Ahmad Sirhindi and his letters, as well as the analysis of the
hadiths in “Maktubat™?,

Scholars such as Indian Muhammad Abdul Hag Ansari, Abul Hasan Ali
Hasani Nadwi, and Pakistanian Muhammad Igbal have analyzed Ahmad Sirhindi’s
teachings, mystical views, and reforms. Furthermore, Mahmood Ahmad Ghazi, an

!Knysh A.D. Muslim mysticism. — M.: Dilya, 2004. — 464 p.; Trimingham J.S. Sufi orders in Islam / Per. from
English. A.A. Staviskaya, ed. and with preface O.F. Akimushkin. — M.: Nauka, 1989. — 326 p.; Shimmel A. The
world of Islamic mysticism. — M.: Aleteya, Enigma, 2000. — P. 194-201. Algar H. A Breif History of
Nagshbandiyya order // In: M. Gaborieau, A.Popovich, T. Zarcone (eds.), Nagshbandis-Cheminement et situation
actuelle d’un ordre mystique musulman. — Istanbul-Paris: Hayat, 1990. — P. 3-44; Buhler A.F. Sufi Heirs of the
Prophet: The Indian Nagshbandiyya and the rise of the mediating Sufi shaykh. — Columbia: Columbia press, 1998;
Fritz Mayer. Teacher and student in the Nagshbandiyya order [transl. from German: Yu. Kotkova] // Sufism in
Central Asia (foreign studies): Sat. pg. in memory of Fritz Mayer (1912-1998) / comp. and resp. ed. A.A.
Khismatullin. — St. Petersburg: Faculty of Philology of St. Petersburg State University, 2001. — P. 94-113. Anke von
Kugelgen. The heyday of Nagshbandiyya-Mujaddidiya in Middle Transoxania from the 18th to the beginning of the
19th centuries: the experience of a detective investigation [trans.from German: Skorodum] // Sufism in Central Asia
(foreign studies): Sat. Art. in memory of Fritz Mayer (1912-1998) / comp. and resp. ed. A.A. Khismatullin. — St.
Petersburg: Faculty of Philology of St. Petersburg State University, 2001. — P. 275-330.

2 Tosun N. Memories of Turkish dervishes. Sufi Works Written in Central Asian Turkish. — Istanbul, Insan
yayinlari, 2011. — 198 p.; Tosun N. Imam-i Rabbani Ahmed Sirhind:: Life Works of Sufi Views. — Istanbul: Insan
yayinlari, 2005. — 174 p.; Ahmet Cahid Haksever. The Introspective Criticism in Maktubat of Imam Rabbani Ahmad
Farog Al-Sarhandi. // Journal of Hitit University Institute of Social Sciences. - Istanbul, 2014. — P. 197-205.
Cebecioglu, Ethem Imdm-1 Rabbani ve Mektubati, Ankara University Theological Faculty Magazine, 1996, volume:
XXXV, —P. 193-241; Orhan A. Explaining and evaluating the hadiths in the Letter of Imam-I Rabbani.

— Istanbul: April, 2018. — 241 p.
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Islamic scholar, and jurist also studied the activities of the Nagshbandi-Mujaddidi
order and Ahmad Sirhindi’s movement for renewal?.

Scholars as N.Kamilov, I.Hagqul, G.Navrozova, B.Babadjanov,
A.Jumanazarov, E.Karimov, H.Yuldashkhodjaev, A.Juzjani, M.Mamatov,
|.Ostanakulov, G.Razzakov, K.Ruzmatzoda, J.Kholmuminov, H.Homidiy,
I.Usmanov, K.Rakhimov, and M.Amonov conducted a lot of research on the
mystic scholars, the history of sects, the role of mysticism in social life from the
first years of independence of Uzbekistan. However, the role of Ahmad Sirhindi’s
“Maktubat” in the formation of the Naqshbandi-Mujaddidi order, in particular, the
impact of the ideas in the work on the orders of Central Asia, has not been studied
in depth®. The field of research to be carried out in this regard is also very
comprehensive, and an inclusive study of its specific features and history will
further enrich the effectiveness of the work in this area.

Relation of the topic of the dissertation to the plans of research work of
the higher educational institution where the dissertation was completed. The
dissertation was carried out in the framework of the scientific project A-1-044 —
“Teachings of Transoxiana mysticism: the original work and interpretations,

8 Muhammad Abdulhaq Ansari. Sufism and Shariah: A Study of Shaykh Ahmad Sirhindi’s Effort to Reform Sufism.
- Leicester, U.K. The Islamic Foundation, 1986. — 368 p; Abul Hasan Ali al-Hasani an-Nadavi. Al-Imam as-Sirhindi
hayatuhu wa a'maluhu. — Kuwait: Dorul Qalam, 1993. — 121 p.; Muhammad Igbol. The Reconstruction of Religious
Thought in Islam. — California. Stanford University Press, 2013. — 328 p. Mahmud Ahmad Ghazi.Tarix al-harakat
al-mujaddidiya. — Beirut: Dorul kutub al-ilmiyya, 2009. — 448 p.

4 Komilov N. Najmiddin Kubro. — T.: People’s Heritage named after Abdulla Qodiri, 1995; same author. Sufism.
The first book. — T.: Writer, 1996; same author. Sufism. The second book. The secret of monotheism. — T.: Ghafur
Ghulam Literature and Art, 1999; same author. The science of spiritual maturity. // TIU Information Science
Analytical Bulletin. — T.: 2003. — Ne 2; Haqqulov 1. Sufism and poetry. - T.: Ghafur Ghulam Literature and Art,
1991; that author. Formation and development of Uzbek mystical poetry: Philol. Fan. doc. dis. ... abstra. — T.: 1995;
same author. Irfan and cognition. — T.: Spirituality, 1998; same author. Return to Navoi. — T.: Fan, 2007; Navruzova
G.N. Bahauddin Nagshband’s views on cognition. - Bukhara, 1997; that author. The concept of guardian in
mysticism. // Mysterious world. — T.: 1993. — Ne 7. — P. 20-22; same author. Nagshbandi mystical teachings and
upbringing of harmoniously developed people. — T.: Fan, 2005. - 268 p; Babadjanov B. Musaxan Xvadjayi Daxbidi
/I 1slam. Encyclopedic dictionary. — M.: Vostochnaya literatura, 1998; same author. Djuybari // Islam. Encyclopedic
dictionary. - M.: Vostochnaya literatura, 2001; same author. On the History of the Nagshbandiya-Mujaddidiya in
Central Mavara’annahr in the Late 18th and Early 19th Centuries // Muslim Culture in Russia and Central Asia from
18th - to the early 20th Centuries. — Berlin, 1996; Jumanazarov A. The people of solitude. — T.: TDPU, 2004. - 151
p; Jozjani A.Sh. Sufism and man. — T.: Adolat, 2001. — 192 b; same author. The mystery of mysticism //
Communication. — T.: 1998. — Ne 8. — P. 32-35; same author. The perfect human figure in mysticism. // TIU
Information Scientific Analytical Bulletin, 2003. - Ne 2; Karimov E. Sufi order in Central Asia XII - XV in: Author.
dis. ... doctor. his. scien. — T.: 1998. — 60 p; Yuldashkhodjaev X. The role of Musakhan Dahbidi in the development
of the Nagshbandi-Mujaddidiyya order (XVIII century): hist. scien. nom. ... dis. abstr. — T.: Academy of Sciences of
the Republic of Uzbekistan, 2008. — 26 p.; Mamatov M. Historical and philosophical essence of Sufism. — T.:
International Islamic Academy of Uzbekistan, 2018. — 200 p.; Ostonaqulov I. Sultan of the Saints. Guardians of
Turan. — T.: New Age Generation. 2004; same author. Muhammad Siddiq Rushdie and his work “Tazkirat ul-
Awliyoi Turki”. — T.: Tashkent Islamic University, 2007; Haji Abdulgafur Razzaq Bukhari. Guide to the order
(based on the teachings of Nagshbandi). — T.: Movarounnahr, 2003. - 103 p; Rahimov K. History of Movarounnahr
Sufism: Formation and Systematization of Doctrine (VIII1-XI centuries). — T.: Akademnashr, 2020. — 400 p;
Ruzmatzoda Q. Descendants of Imam Rabbani. - T.: Navruz, 2014. — 188 p.; Usmanov I. The Wisdom of Navodir
alusul. — T.: Fan, 2009. — 175 p; Kholmominov J. Nagshbandiya piri // Tafakkur. — T.: 2001. - Ne 4; same author.
The Singer of Monotheistic Thought: The Sun of Existence // Sina (Tehran), 2002. — Ne 8; that author. The mystical
views of Mavlana Abdurahman Jami (based on the work “Sharhi ruboiyot™): candidate. Philoso. scien. ... dis.
avtoref. — T.: 2003; that author. Greek philosophy and mysticism // Sino (Tehran), 2004. — Ne 13. — P. 11-18;
Homidiy H. Scholars of Sufism. — T.: Sharg, 2004. — 208 p.; Amonov M. Nagshbandi-Mujaddidiya order in Central
Asia in the XVIII-XIX centuries: Doc. phil. his. scien. (PhD) ... dis. abstract. — Samarkand: Imam Bukhari
International Research Center, 2021. — 45 p.
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history and the present, analyses and conclusions” carried out at the International
Islamic Academy of Uzbekistan in 2014-2016.

The purpose of the research is to demonstrate the role of Ahmad Sirhindi’s
work “Maktubat” in the formation of the Naqgshbandi-Mujaddidi order.

The objectives of the research are:

to determine the theoretical foundations and historical features of the
formation of the Nagshbandi-Mujaddidi order in the 16th-17th centuries;

to show the role of Ahmed Sirhindi in the development of the tarigah;

carrying out codicological research of manuscript copies of the work;

carrying out a structural analysis of the work “Maktubat”;

to elucidate the characteristics of Ahmad Sirhindi’s letters to Central Asian
Sufi sheikhs;

scientific substantiation of the importance of the work “Maktubat” in the
formation of the theoretical foundations of the Nagshbandi-Mujaddidi order;

researching issues related to the practice of tarigah presented in the work;

to reveal the need to use the work “Maktubat” in the solution of social
problems in modern tarigah and to develop suggestions and recommendations.

The object of the research is the work of Ahmad Sirhindi “Maktubat”.

The subject of the research is the role and importance of Ahmad Sirhindi’s
mystical views in the formation of the Nagshbandi-Mujaddidi order.

Research methods: The dissertation uses methods such as complex
approach, historicity, systematicity, comparative analysis, and statistical analysis.

The scientific uniqueness of the research are the following:

It has been found that in the 17th century in Central Asia, spiritual education
(e~ 54 4 ), pir and murid - murshid (s 254, dhikr (USY) started to be
misinterpreted, thus, 149 of the 535 letters compiled by Ahmed Sirhindi in his
book “Maktubat” were sent to the regions Badakhshan, Balkh, Bukhara, Khorezm,
Kabul, Samarkand in order to regulate them;

In the 22 letters of the work “Maktubat”, it is proved that the main reasons for
the wide spread of the Nagshbandi order in the world are that this order is not
specific to any region, it is in harmony with the requirements of Sharia ( <tdkiall
4 i), and it is able to respond to issues in social life;

As a result of Ahmed Sirhindi’s examination of the changes in
Nagshbandiyya, it is revealed that the Sufis were overly devoted to karamat ( 4! Sl
- extraordinary qualities given to the saints by Allah) - excessiveness in guluv,
malamat (3wl - blaming one’s nafs) - preoccupation with the faults of the nafs
and wasting life, shatahat (<\sk3ll — suddenly spoken words in a state of divine
intoxication) and these reforms in tarigah would cause plotting in the religion.

It is proved that Ahmad Sirhindi’s doctrine of wahdatu-sh-shuhud (25 32 5 -
seeing the oneness of the Creator in existence), an alternative to the theory of
wahdatu-l-wujud ( 25> 33a s — seeing the existence of God and the universe in one
entity) of the 14th-16th centuries caused the reformation of views on the unity of
the Creator and the created which is being widely spread in the Islamic world.

The practical results of the study are as follows:
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Concerning the result of the research, it was determined that Ahmad Sirhindi
defined the main principles of Nagshbandi renewal, made an anourmous turn in the
field of education, and a general description of 8 works expressing the religious-
mystical views of the scholar is demonstrated,;

48 manuscripts, 5 lithographic copies of the work “Maktubat™ stored in the
Institute of Oriental Studies named after Abu Rayhan Beruni of the Academy of
Sciences of the Republic of Uzbekistan, as well as copies stored in manuscript
funds in Turkey, Iran, Pakistan, were identified and their source analysis was
carried out;

The letters presented in the work “Maktubat” were analyzed according to
thematic directions, and their essence was determined in terms of doctrinal-
jurisprudential, mystical views, virtues of the Nagshbandi order, spiritual and
moral issues;

The methods used by the author in describing the themes of the work are
analyzed, and it is revealed that with the style typical of mujaddids, he criticized
some mystical concepts that are contrary to Sharia in scholars’ letters. Moreover, it
was revealed that he warned the public to be careful of the “scientists” that are
creating a negative opinion about Islam, and criticized non-sectarianism.

Reliability of the research results: Copies of Ahmad Sirhindi’s “Maktubat”
in the main fund of the Manuscripts Department of the Institute of Oriental Studies
named after Abu Rayhan Beruni of the Academy of Sciences of the Republic of
Uzbekistan under inventory numbers NeS858, Ned482, the lithograph kept under
inventory number No5209 are explained by their reliance on a modern edition in
Arabic®. The reliability of the research results is also reflected in the fact that the
research is based on evidence, the use of modern comparative-historical methods,
and the conclusions of it are approved by the authorized organizations.

The scientific and practical significance of the research results: The
scientific significance of the research is explained by the scientific-theoretical
conclusions about the role of Ahmad Sirhindi in Sufism and the fact that the work
“Maktubat” is an important source in the formation of the Nagshbandi-Mujaddidi
order, which will serve as a basis for future scientific research in the field.

The practical significance of the research is based on serving the creation of
textbooks and manuals on subjects such as “Sufism”, “Sufi tarigahs™, “Religious
studies”, “Islamic Studies”, “Islam and modernity”, “Islamic history”, “Cultural
Studies”, “History of Uzbekistan™, “Source Studies”, “Historiography” in higher
educational institutions, and improving the content of lectures and seminars.

Implementation of research results. Based on the scientific results of the
study, importance of Ahmad Sirhindi’s “Maktubat” on the formation of
Nagshbandi-Mujaddidi order:

149 of the 535 letters collected in Ahmad Sirhindi’s “Maktubat” had been
sent to Badakhshan, Balkh, Bukhara, Khorezm, Kabul, and Samarkand regions of

> Ahmad al-Farugi as-Sirhindi. Maktubot from Imam Rabbani. // Prepared for publication by Rahmi Tura. T. 1. —
Istanbul: Yasin Yayinevi, 2006. — 396 p .; Ahmad al-Farugi as-Sirhindi. Maktubot from Imam Rabbani. // Prepared
for publication by Rahmi Tura. T. 2-3. — Istanbul: Yasin Yayinevi, 2006. — 404 p.;
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Central Asia to regulate the situation that arose in the area as a result of the
misinterpretations of the issues of spiritual education (45 4x ), pir and murid -
murshid (x<l5 25 ,4l) and dhikr (USY) in the 17th century. Scientific conclusions
drawn by the above-mentioned facts were used in compiling the textbook
“Introduction to Sufism” and the explanatory dictionary “Terms of Sufism”
(certificate No. 02-03/146 dated January 12, 2022 of the Committee for Religious
Affairs under the Cabinet of Ministers of the Republic of Uzbekistan). As a result,
this information served to form the concepts and ideas of students and readers
about the practice of the Nagshbandi-Mujaddidi order;

The facts established by the study that in 22 messages of “Maktubat”, the
author substantiated the reasons for the wide spread of the Nagshbandi tarigah in
the world, that it is not specific to any particular region, is in harmony with the
requirements of Sharia (4.e &) <lilidl) and is able to respond to current issues of
public life, were used by the Imam Tirmidhi International Research Center to
prepare the translation and enriching the content of Sufi Allohyor’s work “Sabatu-
I-Ajiziyin” (certificate No. 01-07/86 dated June 01, 2022 of the Imam Tirmidhi
International Research Center). As a result, this contributed to the enrichment of
the knowledge of the population about the teachings of the Nagshbandi;

As a result of Ahmed Sirhindi’s examination of the changes in
Nagshbandiyya, it is revealed that the Sufis were overly devoted to karamat ( 4l_sll
- extraordinary qualities given to the saints by Allah) - excessiveness in guluv,
malamat (“«>Wl) - blaming one’s nafs) - preoccupation with the faults of the nafs
and wasting life, shatahat (<l — suddenly spoken words in a state of divine
intoxication) and these reforms in tarigah would cause plotting in the religion.
Scientific conclusions stemming from these facts were used in the encyclopedia
“Medieval scholars of the East”, commissioned by the Imam Bukhari International
Research Center (certificate No. 02/185 of the Imam Bukhari International
Research Center dated April 15, 2022). As a result, the essence of the issues related
to the practice of the tarigah was revealed more in depth and served as an effective
source for refuting the misinterpretations of various currents;

It is proved that Ahmad Sirhindi’s doctrine of wahdatu-sh-shuhud (24} 32~ 5 -
seeing the oneness of the Creator in existence), an alternative to the theory of
wahdatu-l-wujud ( 25> 33a 5 — seeing the existence of God and the universe in one
entity) of the 14th-16th centuries caused the reformation of views on the unity of
the Creator and the created which is widely spread in the Islamic world. The
scientific findings listed above were used in the development of TV show scripts
“Takdimot” of the TV channel “O‘zbekiston tarixi” of the TV and radio channel
“O‘zbekiston” (certificate No. 02-40/1137 dated July 6, 2021 of the TV and radio
channel “Ofzbekiston”). The results of the study served to the broadening of
knowledge about the essence of the concepts of “wahdatu-I-wujud” and “wahdatu-
sh-shukhud”.

Approbation of the research results. The results of the study were discussed
at a total of 8, including 5 national and 3 international scientific conferences.
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Publication of the research results: 17 scientific works on the subject of
research, including 9 articles in the scientific publications recommended for the
publication of the main scientific results of dissertations of the Higher Attestation
Commission of the Republic of Uzbekistan, and also including 5 in national and 4
in foreign journals.

The structure and scope of the dissertation: The dissertation consists of an
introduction, three chapters, a conclusion, a list of sources and references and
appendices, a total of 154 pages.

MAIN CONTENT OF THE DISSERTATION

In the introduction (annotation of dissertation) part of dissertation the
significance and relevance of research subject, the appropriateness of current
research with the development of technology and science of the republic, the level
of study of the researched problem, the connection of the dissertation subject with
the scientific research plans of the higher education institution where the
dissertation is being carried out, the goals and objectives, objects and subjects,
methods, scientific innovations and the practical results of the research, the
reliability of research results, scientific and practical significance, the application,
approbation, the information on the structure and announcement of the dissertation
are presented.

The first chapter of the dissertation, entitled “Theoretical and
methodological bases of studying the history of Nagshbandi-Mujaddidi order”
describes the theoretical foundations of the study of the development of the
Nagshbandi-Mujaddidi order in the 16th-17th centuries, the historical features of
the formation of the Nagshbandi-Mujaddidi order, as well as the scientific works
of Ahmad Sirhindi.

The first paragraph of the first chapter entitled “Theoretical foundations of
the study of the development of the Nagshbandi-Mujaddidi order in the 16th-17th
centuries”’ analyzes the studies exploring origins, history, theory, customs of this
order, and studies the process of its spread in Central Asia.

This paragraph analyzes the special research on genesis, formation, and
development of the “Nagshbandi-Mujaddidi” order and on the the order of the
theoretician Ahmad Sirhindi’s work “Maktubat”. The disciples also made a great
contribution to the spread of Sirhindi’s teachings. Particularly, one of the students
of the scholar Sheikh Muhammad Hashim Kishmi in his book “Barakat” (Zubdat-
ul-Magamaat) paid special attention to the biography, genealogy, jurisprudence,
tafsir, hadith of Ahmad Sirhindi, his great achievements in the study of external
sciences, and analyzed his meetings with his teacher Baqi Billah, his caliphs, his
disciples, his activities in the order, his letters on the foundations, principles of
Islam and the teachings of mysticism and socio-political processes®.

Scholars in India and Pakistan have focused mainly on Sirhindi’s political and
social activities. Leading Indian scholars Abul Hasan Ali Hasani Nadavi,

6 See Muhammad Hashim Kishmi. Barakot (Zubdatul magomat). — Istanbul: Hakikat Kitabevi, 2011. — 416 p.
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Muhammad Igbal, Muhammad Abdulhaq Ansari, and the famous Pakistani scholar
Mahmoud Ahmad Ghazi have studied the life and work of the scholar, the state of
Islam in the Mongol period during his lifetime, his views on religious and mystical
Issues, and his reforms from a historical-analytical approach.

A study by the Turkish mystic Ahmet Haksever illustrates that Ahmed
Sirhindi trained disciples in the wide geographical area through his letters and was
one of the most important figures in Nagshbandi history for critically examining
tarigah and renewing and protecting it from outer vices’.

Anke von Kiigelgen used comparative-historical and historical-systematic
methods to study the life and activity of the Nagshbandi-Mujaddidi sheikhs in the
late 18th and early 19th centuries, their education system, their madrasah
educations that laid the foundation for the unique spread of enlightenment in
Central Asia®.

To cover the theoretical basis of the study of the development of the
Nagshbandi-Mujaddidi order, methods and theoretical conclusions of well-known
local scholars: B.Babadjanov, H.Yuldashkhodjaev, A.Jumanazarov, M.Amonov
using comparative historical, historical-systematic, and historical chronology were
implemented.

The second paragraph, entitled “Historical features of the formation of the
Nagshbandi-Mujaddidi order” studies the end of the 16th century and the
beginning of the 17th century, which was marked as a new period in the
development of the Nagshbandi order when the branch of the tarigah Nagshbandi-
Mujaddidi emerged. Moreover, it has investigated the specific role of Ahmad
Sirhindi Farooqi Rabbani (1564-1624), who lived in Sirhind, India in the late 16th
and early 17th centuries, who was one of the theorists of the order and whose name
Is mentioned in a series of orders that are currently in use in our country.

Ahmad Sirhindi is also known by such honorable names as “Imam Rabbani’
and “Mujaddidi alfi sani”®. Ahmad Sirhindi was first recognized as “Mujaddidi alfi
sani” namely, the mujaddidi of the second millennium by Abdulhakim Siyolkuti
(died in 1656), who was one of the great scholars of India and who honored his
personality. Ahmad Sirhindi’s name was also the reason why the Nagshbandi order
is called “Mujaddidiya”.

The advanced stages of the Nagshbandi-Mujaddidi order are studied in the
dissertation. The Naqgshbandi-Mujaddidi order has softened, moderated, and
adapted the rules of mysticism that used to be in practice before to everyday life.
This ensured the wider introduction of Nagshbandi-Mujaddidi into the broad
masses of the population and played an important role in the socio-political,
spiritual and cultural life of the peoples of Central Asia and the Middle East. The

b

7 See Ahmet Cahid Haksever. The Introspective Criticism in Maktubat of Imam Rabbani Ahmad Faroq Al-Sarhandi
/[ Hitit University Institute of Social Sciences Magazine. — Istanbul, 2014. — P. 197-205.

8 See: Anke von Kiigelgen. Die Entfaltung der Naggbandiya Mugaddidiya im Mittleren Transoxanien vom 18. bis
zum Beginn des 19. Jahrhunderts: Ein Stiick Detektivarbeit / Muslim Culture in Russia and Central Asia from the
18th to the Early 20th Centuries. Vol. 2: Inter-Regional and Inter-Ethnic Relations / Ed. by Anke von Kiigelgen, M.
Kemper, A. J. Frank. — Berlin, Klaus Schwarz Verlag, 1998. — P. 120-177

9 See Abul Hasan Ali al-Hasani an-Nadavi. Al-Imam as-Sirhindi hayatuhu wa a'maluhu. — Kuwait: Dorul Qalam,
1993. - P. 10.
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Nagshbandi-Mujaddidi order was not limited to a specific region, but was
widespread throughout the Muslim world, in particular, in India, Afghanistan,
Kashgar, Kashmir, and the large centers of Transoxiana, such as Bukhara,
Samarkand, Tashkent, Kokand, Shahrisabz, Namangan.

In the scientific work, it is revealed that many Sheikhs of Mujaddidiya
founded local educational centers together with the branches of the Nagshbandi
order that already existed in Central Asia. It has been found that the creation of a
unique scientific and mystical environment in the region during the early period of
the Nagshbandi-Mujaddidi order directly determined the development of its further
stages.

The third paragraph, entitled “The role of Ahmad Sirhindi in the development
of the order” describes how Ahmad Sirhindi brought up and perfected many
Murids (one who seeks) during his time and wrote a number of excellent works on
the order.

Ahmad Sirhindi’s activity in the order periods back to the first quarter of the
17th century. During this period, India was under the rule of Baburi Jalaluddin
Muhammad Akbarshah (1551-1605) and Nuriddin Muhammad Jahangirshah
(1605-1627). The relationship between Ahmad Sirhindi and these rulers would
sometimes be tense and sometimes close!®. The research reveals the Ahmad
Sirhindi’s opposition to the policy of religious syncretism of Akbarshah.

Ahmad Sirhindi expressed his ideas and teachings with the help of his works.
The scholar was in close contact with famous public officials, politicians, great
scholars and mystics of his time. He wrote letters to them from India and sought to
solve complex problems on various topics, newly discovered philosophical,
mystical, and ideological problems. Letters addressed to the scholars of
Transoxiana, where the Nagshbandi order was formed, have a special place in
these correspondences. The research states that these letters were later collected by
his disciples and became known as an independent work “Maktubat”.

At the Institute of Oriental Manuscripts named after Abu Rayhan Beruni,
some of his works such as “al-Mabda wa-lI-maod” (Beginning and Return), “al-
Ma’arif al-laduniyya” (Laduni enlightenment), ‘“Mukashafatu-l-Ghobiyya” (The
Appearance of the Unseen World), and “Al-Maktubat” (Letters) are kept. Ahmad
Sirhindi’s works have been a source of spirituality and a program for Sufis for
centuries.

The second chapter of the dissertation is entitled “Source analysis of Ahmad
Sirhindi’s “Maktubat™”, where the first paragraph named “Codicological
analysis of manuscripts of the work “Maktubat”” analyzes the manuscripts of the
work that have been preserved to the present day.

It was found that there are forty-eight manuscript copies of “Maktubat” in the
main fund of the Manuscripts Department of the Institute of Oriental Studies
named after Abu Rayhan Beruni of the Academy of Sciences of the Republic of
Uzbekistan, and their source analysis was carried out. The fact that there are so

10 Yuldashkhodjaev Kh. The role of Musa Khan Dahbidi in the development of the Nagshbandiya-Mujaddidiya
order (XVIII century): cand.hist.scien. ...dis. autoref. — T.: UzR FA Shl, 2008. — P. 13.
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many manuscript copies of the work in Uzbekistan indicates that it was widely
used by the scholars of our country. Moreover, the fact that the manuscripts mostly
belong to the 18th-19th century indicates that the work served as an important
source not only in its time but also in the following centuries.

Furthermore, many manuscript copies of the work are kept in famous libraries
and foundations around the world. In the research, the copies of manuscripts stored
in the library of Turkey “Millet Genel” number 1745, in the library of Pakistan
“Ganji Bakhsh” number 15544, and in the library of “Majlis Shuroi National” in
Tehran city number 78047 were studied.

There are three manuscripts of the “Maktubat” have been completely
preserved. There are cases in some manuscripts where only a certain part of the
work has been preserved. The names of the letters of the work are highlighted
separately. This is reflected in the marking of letters with red colors. Five
lithographic copies of the work are kept under the inventory numbers Ne5209,
Ne5210, Ne5774, Nel10123, and Nel1231 in the main fund of the Manuscripts
Department of the Institute of Oriental Studies named after Abu Rayhan Beruni of
the Academy of Sciences of the Republic of Uzbekistan.

The second paragraph of the second chapter is entitled “General content and
structural description of the work”. The scholar’s work “Maktubat™ was written in
Persian language, and it is considered as a comprehensive work in terms of
content. The collection consists of 535 letters and has been translated into Arabic,
Turkish, Urdu, English and Turkic languages because of their importance. The
volume of the letters of the work varies, some from a few lines, some to more than
a few dozen pages depending on the scope and importance of the topic. The work
includes issues of agidah, Sharia, Sufism, tarigah, truth, and enlightenment.

During the study, Ahmad Sirhindi’s ‘“Maktubat” was analyzed in the
following four areas:

— Letters sent on aqidah and jurisprudential issues 31%;

— Letters on mystical views 40%;

— Letters on the acclaim of the Nagshbandi order 4%;

— It was found that 25% of the letters were sent on spiritual and moral issues.

However, this division does not fully reflect the directions of his letters. This
Is because there are many cases when these directions are mixed in the letters of a
scholar. In some cases, one letter covered several directions, even all four of them.
This analysis was developed based on the main content of each letter.

Ahmad Sirhindi’s letters have been compiled into a book by his students.
Particularly, the first volume of the “Maktubat” was compiled in 1616 by one of
the companions of Ahmad Sirhindi, Yormuhammad Jadid Badakhshi at-Talagani'*.
The second volume of the “Maktubat” was compiled in 1619 by his caliph
Mavlana Abdulhay Hisari. The third volume was compiled in 1622 by another
caliph, Khwaja Muhammad Hashim Kishmi Burhanpuri2,

11 Sheikh Ahmad Sirhindi also had a murid named Yormuhammad Qadim Badakhshi. They should not be misled.
12 Kismi, Muhammed Hasimi, Berakat Ziibdetu’l-Makamat, cev.: A. Faruk Meyan. — Istanbul, 1976. — P. 229.
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The first volume consists of 313 letters, the number which refers to the
number of sahabahs that took part in the Battle of Badr. The second volume
consists of 99 letters as a reference to the 99 names of Allah. The third volume is
called “Ma’rifatul Haqa’iq” (to know the Truth), and it consists of 123 letters.

The first volume of the “Maktubat” was translated into Turkic language in
1838 by Sayyid Nafas ibn Muhammad Uroz, from the Mangit dynasty during the
reign of Nasrullah. This sheikh lived in the Bashir district on the banks of the Amu
Darya, neighboring Ersari Turkmens. This is also noticeable in the language of
translation. However, the translator, interpreted only 202 letters from the first
volume of “Maktubat”. This translation copies of Sayyid Nafas ibn Muhammad
Uroz is registered under the number Ne8368 in the main fund of the Manuscripts
Department of the Institute of Oriental Studies named after Abu Rayhan Beruni of
the Academy of Sciences of the Republic of Uzbekistan.

The third paragraph of the second chapter is entitled “Features of Ahmad
Sirhindi’s Letters to Central Asian Sufi Sheikhs”. Ahmad Sirhindi’s letters to
Central Asia state not only the importance of mysticism, but also the daily practice
of a Muslim, the requirements of the order, moral norms, and the need of staying
away from various heresies and superstitions.

During the study, it was revealed that Ahmad Sirhindi sent a total of 149
letters in Central Asian Badakhshan, Balkh, Bukhara, Imkana, Khorezm, Khotan,
Kabul, Kulob and Samarkand. 144 of the letters sent to these regions were written
to specific persons that were given the titles of mir, sheikh, khoja, haji, sayyid,
sayyid nagib sheikh, mullah, khoja mufti, who have political, scientific, spiritual
and social influence and impact in the society.

The study found that Ahmad Sirhindi sent more letters to Central Asian cities

such as Badakhshan, Kabul, Bukhara, and Kulob compared to other regions. The
letters sent to Bukhara focus on the issues related to Sharia, tariqah, the strength of
the people of Islam, the acquisition of knowledge, lust, superstitions and ways to
achieve happiness If so, the letters sent to Samarkand focus on the importance of
Sufism, love, following Shariat, and zikr.
It can be seen from the letters which are sent to Central Asia that during this
period, heresies and superstitions, as well as violations of Sharia law were on the
rise in the region. In this situation, Ahmad Sirhindi’s letters helped to correctly
analyze the Islamic aqgidahs and to give correct solutions to issues related to the
Sharia and the tarigah.

The third chapter of the dissertation, entitled “The role of the work
“Maktubat” in the Nagshbandi-Mujaddidi order”, reveals the role of
“Maktubat” in the formation of the Nagshbandi-Mujaddidi order and its current
significance.

The first paragraph of the third chapter, entitled “The role of the work
“Maktubat” in the formation of the theoretical foundations of the Nagshbandi-
Mujaddidi order” states that the work “Maktubat” served as a program in the
formation of the Nagshbandi-Mujaddidi order. The work embodies the theoretical
foundations of the Nagshbandi-Mujaddidi order. It is revealed that the issues of

35



wahdatu al-wujud and other controversies in the teachings of Sufism are explained
in a clear way.

Ahmad Sirhindi systematically criticized the philosophy of wahdatu al-wujud,
which was established by Muhyiddin ibn Arabi (1152-1230), and introduced the
new doctrine of wahdatu ash-shuhud against it by regulating the views of
Alouddawla Simnani (died in 1336). Khoja Muhammad Porso (died in 1420), who
played an important role in establishing the theoretical foundations of the
Nagshbandi order, was also closely acquainted with Ibn Arabi’s doctrine of
wahdatu-l-wujud, and his influence can be seen in some of his works!®. The
doctrine of wahdatu-sh-shuhud has a special place in the next stage of development
of Nagshbandi order. After Ahmad Sirhindi, the influence of the doctrine of
wahdatu-sh-shuhud began to dominate in Nagshbandi order. However, in the
period from Khoja Bahauddin Nagshband to Ahmad Sirhindi, the idea of wahdatu
al-wujud was put forward among the representatives of the Nagshbandi doctrine!4.
The study reveals that several letters written by Ahmad Sirhindi were aimed at
propagating his theory of wahdatu-sh-shuhud.

Moreover, the dissertation criticizes the issues that Ahmad Sirhindi cites his
contradictory views of the Sufis on shatahat in Sufism

Also, in the dissertation, Ahmed Sirhindiy cited the conflicting opinions of
the Sufis on the issue of Shatahot in sufism, stating that he is against Shatahot that
leads to open disbelief and do not accept ta'wil,he illustrated them as useless
words, he considered the excessiveness of blame as error, excessive attention is
paid to the issue of karamat, the lust of the soul the criticism of the murshids, who
carry out the work of pirism despite their shortcomings is highlighted within the
analysis of the letters presented in the work “Maktubat”.

Ahmad Sirhindi’s “Maktubat™ has a special place in the next development
stage of mysticism. Most of the letters written by the scholar are significant in that
they are devoted to shedding light on mystical concepts related to the teachings of
mysticism.

In the second paragraph of the third chapter, entitled “Coverage of issues
related to the practice of order in the work ” the interpretation of practices such as
dhikr, muragabah, pir-murid relationship, rabita, sama, mujahadah and the
continuous self-confinement in the “Maktubat” have been studied.

In many of his letters, Sirhindi highlights the ideas that reflect the perfection
of the Nagshbandi order, emphasizing the need to adhere to the true principles of
this path in order to achieve true perfection. He also stated that some Sufis do not
know the Sharia’s rules, do not follow the Sunnah of the Prophet (p.b.u.h.), and
notes that the heresies that they are bringing into the Nagshbandi order are very
dangerous®.

13 Navruzova G. The doctrine of unity in Nagshbandi. — Bukhara: Proceedings of the Republican scientific-practical
conference "Nagshbandi doctrine and our national spirituality”, dedicated to the 690th anniversary of Hoja
Bahouddin Nagshband. 2008. — P. 52.

14 Turar U. History of Sufism. — T .: Istiglol, 1999. — P. 157.

15 See: Imam-i Rabbani Ahmed Farouk es-Serhandi, al-Mektubat. Istanbul: Fazilet Publishing House, 2017. — P.
131.
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In the dissertation, Ahmad Sirhindi argued that performing practices such as
zikr-bil-jahr, sama, which are considered acceptable by some Nagshbandi sheikhs,
do not correspond to the principles of the tarigah, namely, his criticism of the
violation of the rule of “khilvat dar anjuman” for continuous self-confinement was
explained on the basis of the work “Maktubat” by the scholar.

The third paragraph of the third chapter is entitled “The significance of the
work “Maktubat” in the solution of social problems in modern tarigah”. Today,
with the growing interest of the population in mysticism, it is noticeable that
different views and practices are emerging. Ahmad Sirhindi also faced similar
problems in his time and wrote “Maktubat” in order to reform them.

In the process of the research, it was proved that the scholar’s “Maktubat” is
Important for the treatment of newly emerging fake orders, their activities that
worry the society, including the activities of some undeserving sheikhs and the
indulgence of their murids in unreasonable actions. Moreover, in relation to the
activities of religious communities that dance and chant, which are spreading on
social networks, it is stated in the work “Maktubat” Nagshbandi, sheikhs did not
consider sa’mo and dancing permissible.

There are conflicting opinions about fard and nafl worship in modern tarigah.
If the rules of Sharia are changed according to the wishes of the people, then the
greatness of Sharia will be doubted. Ahmad Sirhindi’s letters describe the current
issues of Sharia, ways of purifying and educating the soul, the relationship between
Sharia and tarigah, fulfilling the fard deeds, following the Sunnah and manners,
not paying too much attention to nafl deeds before the fard deeds, not consuming
the Pir’s ablution water by the murids and refraining from worshiping one’s Pirs or
other people.

Currently, there are perverted views that a person who joins an order does not
need knowledge and even it is better to leave it. Ahmad Sirhindi’s 18th®® letter to
Muhammad Bagibillah in “Maktubat” states that there is much knowledge in the
order and it is the result of people’s research. The need to master all the knowledge
available in the world was explained using real-life examples.

The work of Ahmad Sirdindiy which is “Maktubat” takes crucial place in

reflecting the basis of Sufism. This work demonstrated as a purity of attention,
spiritual and moral traits. The work not only for that times but for current period
performs the task of programming. It takes important place in bringing up a perfect
person in letters The mentioned virtue of science, fulfilling human duty, not to be
mistaken from the way of guidance.

CONCLUSION

The importance of Ahmad Sirhindi’s “Maktubat” in the formation of the
Nagshbandi-Mujaddidi order has been studied and the following conclusions have
been drawn within the framework of the stated goals and objectives:

16 See Ahmad al-Farugi as-Sirhindi. Maktubot from Imam Rabbani. // Prepared for publication by Rahmi Tura. T. 1.
— Istanbul: Yasin Yayinevi, 2006. — P.25.
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1. In the late 16th and early 17th centuries, the Nagshbandi-Mujaddidi branch
emerged as a branch of the Nagshbandi order. Researches had been conducted by
Western and Eastern scientists on the origin, formation, history, teachings, theory,
and traditions of this order based on a comparative historical, historical-analytical
approaches. These methods serve as a scientific-theoretical basis for studying the
history of the Nagshbandi-Mujaddidi order and analyzing its features. Researching
the history and teachings of the Nagshbandi-Mujaddidi tarigah has provided
important results aimed at determining the place of Sufi sheikhs in society. The
Nagshbandi-Mujaddidi sheikhs had a great influence on the socio-political,
religious, and cultural life of Central Asia and India. Among the people of Central
Asia, India, Turkey and many other countries, they tried to strengthen the Islamic
religion, and the teachings of Sufism, to unite them around a single idea and
thereby to end the ideological disunity.

2. Ahmad Sirhindi reviewed the teachings of the Nagshbandi order based on
Sharia criteria and cleaned it of various wrong beliefs and practices. His main
contribution was to adapt Sufism and tarigah to the Sunni matlab, and to purge it of
some heresies and superstitions that appeared in the later period. After Ahmad
Sirhindi, the Nagshbandi order came to be known as the Nagshbandi-Mujaddidi,
that is, “renovator” or “renewed”. The scholar always tried to preserve the prestige
of the Nagshbandi-Mujaddidi order. During his work in the tarigah, Sirhindi later
established madrasahs and khanagahs to promote his teachings. Sharia, usul, figh,
kalam, and mysticism were taught in depth in these centers. As a result of such
activities, the Nagshbandi-Mujaddidi order spread widely among the Sunni
population.

3. In order to carry out the source analysis of the currently available
manuscript copies of the work “Maktubat”, 48 manuscript copies of the work in
the main collection of the manuscripts department of the Institute of Oriental
Studies named after Abu Rayhan Beruni of the Academy of Sciences of the
Republic of Uzbekistan were identified and codicologically analyzed. Manuscript
copies of the work kept in foreign libraries were also identified. These manuscripts
were written mainly in the 18th-19th centuries. It is stated in the manuscripts of the
work were compiled by Ahmed Sirhindi’s students Muhammad Badakhshi
Talagani, Abdulhai bin Khoja Chokar Hisari and Khoja Muhammad Hashim
Keshmi. Most of the manuscripts have been preserved intact. In manuscript copies
of the work, its name comes up as “Maktubat” or “Maktubati Imam Rabbani”.

4. Based on the sources, it was revealed that the structure of the work consists
of 3 volumes and 535 letters. The letters are arranged chronologically with the
dates of the year, as well as grouped according to the period in which they were
sent. This work has been translated into Arabic, Turkish, Urdu, English, and
Turkic languages. In this work, valuable opinions of the Sheikh to the
contemporary scholars, companions, and enthusiasts about the agidah, Sharia,
tarigah, etiquette issues, valuable teachings about human and theology, and their
answers to the questions related to human spirituality and spiritual education are
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summarized and are important in learning about theoretical and practical views of
Nagshbandi-Mujaddidi tarigah.

5. Ahmad Sirhindi sent letters to Sheikh Mavlana Muhammad Siddiq Keshmi,
Sheikh Tahir Badakhshani, Khoja Muhammad Hashim Keshmi, and Badriddin
Sirhindi, the people that played an important role in the introduction and spread of
the Nagshbandi-Mujaddidi order in Transoxiana. The letters cover mysticism and
its essence, the role of education in human life, the heresies and superstitions that
were entering the teachings of mysticism, their prevention, and the contribution of
teachings in the propagation of the Nagshbandi order. Meanwhile, the meaning of
such concepts in mysticism as “truth”, “enlightenment”, “kashf”, “istidlal”,
“anger”, “annihilation” and ‘“‘subsistence” are explained based on the verses and
hadiths in Qur’an.

6. The role of Ahmad Sirhindi’s “Maktubat” is important in strengthening the
scientific and theoretical foundations of the Nagshbandi-Mujaddidi doctrine. The
scholar consistently elaborated the theory in Nagshbandi-Mujaddidi order about
mythic contemplation of wahdatu ash-shuhud, not wahdatu al-wujud based on the
rule that “everything is from him”. He believed that the understanding of the truth
of wahdatu ash-shuhud is superior to that of wahdatu al-wujud. As a result of the
scholar’s interpretation of the theory of wahdatu ash-shuhud through his letters, it
spread widely in the teachings of the Nagshbandi-Mujaddidi order in Central Asia
from the 18th to the beginning of the 19th century. With the examples from the
Qur’an and the Sunnah, he also explained the Sufis’ overemphasis on the issue of
karamat, and their contradictory statements as a result of shatahat, their overdoing
of self-confinement and malamat were wrong.

7. Ahmad Sirhindi chose the ways of Bahauddin Nagshband in interpreting
the practices of dhikr, muragaba, pir-murid relationship, rabita, sama, continuous
self-confinement, and mujahadah. Therefore, he expressed the opinion that if a
person wears the khirga of murid from a sheikh, he cannot wear it from another,
but at the same time, he has the right to learn the teachings of tarigah from another
sheikh and to talk with another one. Ahmad Sirhindi further developed this idea
and put forward views that if the murid wants to change his guidance, he is
allowed to choose another sheikh. Through his letters, he explained the superiority
of hafi dhikr over dhikr jahri, and called the people to leave Nagshbandi taxes,
sama and dhikr jahri. At the same time, he criticized the continuous self-
confinement saying that it contradicts the principle of “khilvat dar anjuman”.

8. Some of the issues mentioned in Ahmad Sirhindi’s letters, such as paying
too much attention to nafl deeds instead of fulfilling the fards deeds, murids
consuming the sheikh’s ablution water, worshiping their pirs and performing jahri
dhikr practices, contrary to existing traditions can still be seen in the activities of
some tarigahs. The work “Maktubat” is important because it is an important source
based on facts and exemplary evidence in explaining the main goals and objectives
of mystical teachings against the ideas and practices of today’s fake tarigah
leaders, which deviate from the essence of Sufism.
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As a result of the research, the following suggestions and
recommendations were developed:

1. In order to facilitate the young researchers who want to study the history of
Sufism objectively based on original sources, in cooperation with the Center of
Islamic Civilization in Uzbekistan, the selection of the work “Maktubat” in the
Uzbek language which contains the main ideas of Ahmad Sirhindi to be translated
and published.

2. Preparation of a manual for specialists in the field of religion and
enlightenment entitled “Ahmad Sirhindi’s teachings” at the International Islamic
Academy of Uzbekistan on the texts of the work “Maktubat” with comments of
tarigah treatment;

3. Creation of an e-platform in cooperation with the State Committee for
Tourism Development for Indian pilgrims to visit the monuments of Central Asian
Sheikhs and to develop tourist routes in order to study the history of Uzbek-Indian
relations in-depth and to attract Indian mystics to our country.
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OTBEYaTh HA 3JI000/IHEBHBIEC BOIIPOCHI OOIIECTBEHHOM KU3HU;

PacKpbITO, YTO B pe3yJibrare npoBeaeHus Axmanom CUpXUHIM BHYTPEHHEU
PEBU3UHU U3MEHEHHM, UMEBIIMX MECTO B HAKIIOAH 1S, OH 0OOCHOBAJI, YTO KpaifHee
yBiedenne KapamaToMm (%S — pCKIIOUMTENBHBIE KAuecTBa, JApOBaHHBIE
ANaxoM) COICHCTBYET TOJABEPIKCHUIO Tydy (Ype3MEepHOCTB), OICPKUMOCTD
MajamaroM (el — camoropuIaHue), 4To BEAET K UPE3MEPHOM XyJle M pacTpare
BPEMEHH B COCPENOTOYCHUM IOPOKAMHU IO, BHICKA3BIBAHUS ImaTaxor (Clabkill —
BOCTOPOKCHHBIE MMCTHUYECKHE CJIOBA B COCTOSHUHM JYXOBHOTI'O OIbSIHEHUS),
MOPOXKJIAIOT CMYTY B PEJINTUH;

0o0ocHOBaHO, 4TO yueHHe Axmana CHUPXUHIN «BaxAaTy-II-IIyXym» (335
25¢8l) — Bumenne Bora B €IMHCTBE), MPOTHBOIOCTABIEHHOE TEOPUM «BaXIaTy-II-
BYIKYI» (2525l 33n 5 — eIMHCTBO OBITUS) CTAIO NPUYUHOM pPeOPMBI B3IJISI0B O
equHcTBe Co3aaTens U co3AaHus, HUPOKO PACIIPOCTPAHEHHBIE B UCIIAMCKOM MHUpPE
B XIV — XVI Bekax.

Bueapenne pe3yabTaToB HccjaenoBaHusi. Ha OCHOBaHMM  Hay4HBIX
pe3ynbTaTOB MCCIAEAOBaHUS posid iponsBeAeHuss Axmana Cupxuaau «MaxktyooT»
B (DOPMUPOBAHUH OPJICHA HAKIIOAHTUS-MY KA LT IHS:

Hay4HbI€ BBIBOJBI O TOM, uTo 149 mucem u3 535, cocTaBieHHBIX AXMajIoM
CUpPXMHAM B LENAX YIOPAMOYEHHUS MOHATHH “IyxoBHOE BocmuTaHue” (n il
4a 5)l), “HacraBHUK-yueHUK” (el 5 25 )all), “3ukp™ (USA), koropeie B XVII Beke B
[entpanbHoit A3uM TOABEPIVINCh HCKAXECHWUIO, OBLIM HANpaBJIeHbl B TaKHe
peruonsl, kak bagaxman, banx, byxapa, Xopesm, KaOyn, Camapkannu, Obuin
UCIIOJIb30BaHbl MPU COCTaBIEHUU y4yeOHoro mnocodusi «BBenenuwe B cypuzm» u
TosikoBoro cioBapsi «Tepmunbl cypuszmay (crnpaka Ne 02-03/146 ot 12 sHBaps
2022 rona Komutera no aenam penuruii npu Kabunere MunnctpoB Pecryonuku
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V36ekucran). B pesynbrare, 3Tra HHpOpMAIMS MOCHyXuia (HOpMHPOBAHUIO
NOHSATUN M TPEACTABICHUM Yy CTYJEHTOB M YWTaTE]Ied O NpaKTUKE TapHuKaTta
HAKIIOAH NS -MY KA IUS;

YCTaHOBJICHHbIE HCCIIeJOBaHUEM (DaKThl O TOM, 4YTO B 22 TMOCIaHUX
«MakTy0oT» aBTOp 000CHOBAN MPUYUHY MIUPOKOTO PACIPOCTPAHEHHS TapuKaTa
HAKIIOAHAUS B MHUpPE TEM, YTO OH HE SIBJSETCS CHeHU(PUYHBIM ISl KAaKOTO-TM00
OTJIETIbHO B3ATOTO PETHMOHA, a TAKXKE HAXOAUTCS B TapMOHUU C TPEOOBAHMUSIMHU
mapuara (%e &) clllkidl) p o cmocoGen  oTBewaTh Ha  TEKYHIME BOIPOCHI
OOIIIECTBEHHON JKWU3HHM, OBLIM HWCIIOJB30BAaHB  MEXIyHApOIHBIM  Hay4YHO-
UCCIIeI0BaTeNbCKUM LIeHTpoM MMama TepMusu ajsi TOATOTOBKM IEpeBOa Tpya
«Caboty-1-Oxusniin», (copaBka Ne 01-07/86 or 01 wrons 2022 rona
MexyHapoJHOTO HccieaoBaTenbckoro neHtpa Mmama Tepmusu). B pesynbrare,
3TO CIIOCOOCTBOBANIO OOOTAIIEHUIO 3HAHUH HaceNeHUsI 00 YICHUH HaKIIOaH 1S,

Hay4yHOE 3aKJIOYEHHWE O TOM, UYTO B pe3yJbTare MNpoBeJeHUss AXMaaoM
CupxuHau BHYTPEHHEW PEBU3MM W3MEHEHUW, MMEBIIMX MECTO B HaKIIOaHus,
ObI0  O00OCHOBAaHO, YTO KpaliHee yBjedeHHe Kapamarom (4l S —
UCKJTIOUMTEIbHBIE KaueCTBa, JapOBaHHbIE AJIIIaXOM) COJCHCTBYET IMOJBEPKEHUIO
ryiay (4pe3MEPHOCTB), OJEPKUMOCTh MajamaTtoM (4>l — camornopuanue) BeaeT
K 4pe3MEpHOM XyJe W pacTpaTeé BPEMEHH B COCPEIOTOUYECHHUU TMOPOKAMU ITO,
BbICKa3bIBaHusi miataxor (Slakill — BOCTOpOXKEHHBIE MHCTHYECKHE CIOBA B
COCTOSTHUM JTyXOBHOTO OIbSHEHHs) TOPOXKIAIOT CMYTy B pEIUTHH, OBLIO
HCMOJIb30BAaHO B SHUMKJIIONEINH «YueHble biamxknero BocTtoka», moaroToBaeHHOM
10 3aKa3zy Mexxa1yHapoJIHOTO Hay4HO-UCCIen0BaTeNnbecKoro nenrpa Mmama byxapu
(cmpaBka Ne 02/185 MexayHapoIHOTO HAyYHO-HUCCIIEIOBATEIBCKOTO IIEHTpa
Nmama byxapu ot 15 ampens 2022 roma). B pesynbpTare, CymIHOCTh BOIPOCOB,
CBSI3aHHBIX C MTPAKTUKOM TapuKaTa, pacKpbUIach MIHAPE U TMOCITYKIIA IeHCTBEHHBIM
MCTOYHUKOM JIJIsl OTIPOBEP>KEHUSI HEBEPHBIX TOJKOBAHHUM Pa3HBIX TCUCHUIA;

o0ocHOBaHO, uTO ydeHne Axmana CUPXUHIU «BaxJaTy-TI-IIYXYID» (33
25¢ill — Bumenne Bora B exmHCTBE), mpotuBomnocTasienHoe teopun XIV — XVI
BEKOB «BaxJary-JI-BYKym» (15l 33n9 — eIMHCTBO OBITHA), CTAJIO NPHYMHON
pedbopmbl  B3rAmOB 0 enuHctBe  Co3maTtenss M CO3MaHUS,  IIUPOKO
pacnpoCcTpaHEHHBIE B HCIAMCKOM MHpE, ObUIO HCIIONB30BAaHO TpPH pa3paboTke
clieHapueB Tenenepenaun  «TakaumoT»  TenekaHana  “O‘zbekiston  tarixi”
tenepaanokanana “O‘zbekiston” npu 'YK «HanunonanbHast TenepaanokoMmnaHus
V30ekucrtana» (crnpaBka Ne 02-40/1137 ot 6 wurona 2021 r. TenepaavokaHaa
“O‘zbekiston”). Pe3ynbTaThl HcCaeA0BaHMS TOCTYKUIN (DOPMUPOBAHUIO IIMPOKUX
3HAHUU O CYIIHOCTH MOHATHH «BaxXIaTy-N-BYIKYI» U «BaxXJaTy-II-ITyXyD».

Crpykrypa m 00beM auccepraumu. J[uccepramusi COCTOUT W3 BBEACHUS,
TpeX TJIaB, 3aKJIOUCHHUS, CIIMCKA MCIOJb30BAHHBIX MCTOYHHKOB W JIMTEPATYPHI, a
TaKXKe MPUIIOKEHHUS, 00bEM UCCIIETOBAHMS COCTOUT u3 154 cTpanmil.
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